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General Introduction

These sections cover the period of time when Oliver
Cowdery arrived to assist Joseph Smith with the work of
translation. During the two months of April and May 1829,
they had many great experiences, and others around them
were the beneficiaries of Joseph’s revelations. At the end
of this time, with the Book of Mormon mostly done, they
moved to Fayette, New York, and the Whitmer home, and
there completed the translation and made preparations to
get it printed.

Summary Chronology

e Sun, 5 Apr 1829 (Harmony, PA) — Oliver Cowdery
arrived with Samuel Smith.

e Mon, 6 Apr 1829 (Harmony, PA) — Joseph Smith
signed agreement to purchase a home from his father-
in-law, Isaac Hale.

e Tue, 7 Apr 1829 (Harmony, PA) — Oliver Cowdery
began to write for Joseph Smith in the Book of Mor-
mon translation.

e Early Apr 1829 (Harmony, PA) — D&C 6, for Oliver
Cowdery.

e Apr 1829 (Harmony, PA) — D&C 8, Oliver desires to
translate.

o Apr 1829 (Harmony, PA) — D&C 7, question about
John the Apostle.

e Second half Apr 1829 (Harmony, PA) — D&C 9,
about translation and writing.

e Fri, 15 May 1829 (Harmony, PA) — Aaronic Priest-
hood restored by John the Baptist; D&C 13.

¢ Mid-May 1829 (Harmony, PA) — Samuel Smith vis-
ited, was baptized.

o Late May 1829 (Near Susquehanna River, between
Colesville, NY and Harmony, PA) — Melchizedek
Priesthood restored by Peter, James, and John.

e Late May 1829 (Harmony, PA) — D&C 11, to Hyrum
Smith.

o Late May 1829 (Harmony, PA) — D&C 12, to Joseph
Knight, Sr.

¢ About Sat, 29 May 1829 (Fayette, NY) — Joseph,
Emma, and Oliver left Harmony to move in with the
Whitmers to finish the translation, arriving in Fayette
about 1 Jun 1829.

Joseph Smith—History 1:66-75

Introduction

After the return of the plates and interpreters in September
1828, which had been taken in conjunction with the loss of
the first manuscript that summer, Joseph made little pro-
gress on the translation, if any. D&C 10:4 counseled him
not to “labor more than you have strength and means pro-
vided to enable you to translate.” Some of those “means
provided” came to Joseph’s door on 5 April 1829, in the
form of Oliver Cowdery.

Having learned about the work from Joseph Smith, Sr. (af-
ter the father received a commandment to open his mouth
and share the message of the work in D&C 4), Oliver came
to Harmony to meet Joseph and help. They immediately
went to work and Oliver was the major scribe for the rest
of the translation and soon the “second elder” of the

Church (D&C 20:3). Together Joseph and Oliver received
the priesthood and were baptized.

Outline

1. Oliver Cowdery’s arrival (66-67)
2. Priesthood restoration (68-75)

Commentary

The Joseph Smith-History account in the Pearl of Great
Price ends abruptly at that point in the story, though the
revelations and his history continue to tell the rest of the
story of translation and publication of the Book of Mormon
and the establishment of the Church the next spring.



Oliver Cowdery's arrival (66-67)

66 On the 5th day of April, 1829, Oliver Cowdery came.
In March 1829, the Lord told Joseph Smith to stop translat-
ing the Book of Mormon “for a season” (D&C 5:30), and
that if he did this, the Lord would “provide means whereby
thou mayest accomplish the thing which | have com-
manded” (D&C 5:34). The season was not long—Iess than
a month—and the fulfillment of the promise came in the
person of a young school teacher, Oliver Cowdery.1

Oliver had come to the Palmyra area in 1828 to teach
school in place of his brother, Lyman, who was not able to
fill the contract. Because some of his pupils were Smith
children, as was the custom, he boarded for a time with the
Smith family. Oliver was just less than a year younger than
Joseph Smith, and born in the same state of Vermont. He
had previously clerked in a store before taking up teaching.
When he heard the stories of the plates, and after the family
felt they could trust him, Father Smith, armed with his
commission from D&C 4, told Oliver how Joseph had
translated them before but that the work had ceased after
the loss of the first manuscript. He invited Oliver to con-
sider being Joseph’s scribe. Pondering this, Oliver went to
the Lord in prayer. According to Joseph Smith’s 1832 his-
tory:

[The] Lord appeared unto a young man by the name of
Oliver Cowd[e]ry and shewed unto him the plates in a
vision and also the truth of the work and what the Lord
was about to do through me his unworthy Servant there-
fore he was desiorous to come and write for me and to
translate... | cried unto the Lord that he would provide
for me to accomplish the work whereunto he had com-
manded me.z

Meanwhile, Joseph was in Harmony, anxious to get back to
translating, and on 2 April 1829, asked the Lord to send
him help. An angel “informed him that the same should be
forthcoming in a few days.”s

Having received his personal witness, Oliver left Palmyra
with Samuel Smith, who was going to help Joseph with
Spring farming tasks, for the approximately 150-mile jour-
ney to Harmony. The weather was rainy, the roads muddy
and cold, and as a result Oliver froze one of his toes. They

1 Background on Oliver Cowdery from JSP, D1:470; Scott H.
Faulring, “Oliver Cowdery, Book of Mormon Scribe,” in Black
and Skinner, Joseph, 85-94; Black, Who’s Who, 74-77; Brewster,
Encyclopedia, 10-111.

2 JSP, H1:16; this is the last entry in the 1832 history.

3 Proctor and Proctor, History of Joseph Smith, 184.

4 Proctor and Proctor, History of Joseph Smith, 184; see JSP,
D1:28-34 for the agreement with Isaac Hale. This agreement was
thus actually the beginning of Oliver being a scribe for Joseph.
The first payment was $64 paid on 6 April (JSP, D1:33), proba-
bly provided by Oliver Cowdery, who had just received $65.50

arrived near sunset on Sunday evening, 5 April 1829. Oli-
ver and Joseph talked late into the night, then again the
next day, and Oliver was Joseph’s scribe and witness (with
Samuel) on the agreement purchasing from Isaac Hale the
property on which he and Emma were living.s

67 | commenced to translate...and he began to write. By
Tuesday, 7 April 1829, just two days after his arrival, Oli-
ver began to write the Book of Mormon as Joseph dictated,
and their work on the translation continued at a brisk pace
until the book was completed in June. Emma reported that
they sat together at the same table in the little two-room
home where the three lived, the plates sitting on the table
covered by a linen cloth.s Neither Joseph nor Oliver left
descriptions of the experience in any detail, but according
to eyewitnesses, Joseph at this time used his seer stone
more than the Nephite interpreters.s He would put the stone
in his hat to better see the translation, while the plates
themselves sat covered on the table nearby.7 Research on
the manuscripts shows that he could ‘see’ between 20 and
30 words at a time, which he would dictate to Oliver, who
would then read it back. Joseph would offer corrections, in-
cluding the spelling of names, then once it was correctly
recorded, the next group of words would be revealed.

During this time, many important events happened to the
two of them, many of which are reflected in the sections of
the Doctrine and Covenants received in April 1829 (D&C
6-9).

Priesthood restoration (68-75)

68 to pray and inquire of the Lord respecting baptism. As
the two brethren continued the Book of Mormon transla-
tion, they came to a passage in the book that talked about
baptism. This was possibly 3 Nephi 11, 19, or 27, based on
the timing.s Other references to baptism in the Book of
Mormon that they already translated might also have
played into the conversation. This gave them pause, gener-
ated discussion and finally action, leading to the experi-
ences described in the following verses.

68 having laid his hands upon us, he ordained us. The
laying on of hands was thus established from the beginning
as the means of ordination.

payment for teaching school (Faulring, “Oliver Cowdery,” in
Black and Skinner, Joseph, 89).

5 Vogel, Early Mormon Documents, 1:539-540.

6 VVogel, Early Mormon Documents, 1:532.

7 MacKay and Frederickson, Joseph’s Seer Stones, 50-55.

8 Oliver Cowdery commented (at the end of Joseph Smith-His-
tory) that this event was “after writing the account given of the
Savior’s ministry to the remnant of the seed of Jacob,” which
could be anything after 3 Nephi 10 but perhaps 3 Nephi 27 is the
best ‘trigger’ chapter, if he meant after writing the full account of
Jesus’ visit, which ends in 3 Nephi 28.



69 | confer the Priesthood of Aaron. This quotation from
John the Baptist (though we don’t learn his name in Joseph
Smith’s account until verse 72) became Section 13 in 1879,
before there was a scripture called the Pearl of Great Price
with Joseph Smith’s history in it. See the commentary on
D&C 13 below for more details.

70 this should be conferred on us hereafter. Referring to
the Melchizedek Priesthood, John told Joseph and Oliver
that they would receive it shortly. Joseph Smith did not
record any details about this experience, though there are
references to it in the Doctrine and Covenants (18:9; 20:2-
3; 27:12; 128:20). This event happened as Joseph and Oli-
ver were returning from a visit to Joseph Knight in Coles-
ville (D&C 128:20). As they walked along the river, Peter,
James, and John appeared, “declaring themselves as pos-
sessing the keys of the kingdom, and of the dispensation of
the fullness of times!” (D&C 128:20).

Oliver wrote some details about it: “I was also present with
Joseph when the Melchesideck priesthood was conferred
by the holy angles of god.—which we then confirmed on
each other by the will and commandment of god. This
priesthood is also to remain upon the earth untill the Last
remnant of time. This holy priesthood we conferred upon
many. And is just as good and valid as if god had conferred
it in person.”s

In terms of the date, it has to be after 15 May 1829, but
how long? Larry C. Porter did some excellent work several
decades ago that is still helpful in narrowing it down.1o Ac-
cording to his research, the first mention of the priesthood
is in D&C 18:9, which was in early June 1829.11 Joseph
and Oliver moved to Fayette, NY, leaving sometime
around June 1, and they had received the priesthood before
they left, based on D&C 128:20. Because that scripture
also declares that the even took place between Colesville
and Harmony, it has to be when Joseph and Oliver were
traveling twenty-eight miles between Joseph’s house in
Harmony and the Knight’s home in Colesville, sometime
between 15 May and the end of the month.

One account from Addison Everett, who said he heard it
from Joseph Smith in 1844, explained how Joseph and Oli-
ver were arrested in Colesville but managed to escape into
the woods. As they traveled at night in the mud and water,
Oliver prayed, “O Lord, How long Brother Joseph have we
got to endure this thing.” Everett stated that next Peter,
James, and John appeared and gave them the priesthood.
However, there are some problems with the account, in-
cluding the attorney mentioned by Everett not being in-

9 Cook, Revelations, 23.

10 https://www.lds.org/ensign/1979/06/dating-the-restoration-of-
the-melchizedek-priesthood.

11 JSP, D1:69.

volved with Joseph Smith until the summer of 1830. Nev-
ertheless, a second source, Erastus Snow, said a similar
thing in 1882 (without mentioning the attorney), so it could
be that Everett simply conflated a couple of events but got
the priesthood ordination narrative correct.12

71 we went and were baptized. Following John’s instruc-
tions, the two journeyed down to the Susquehanna river at
the south end of Joseph’s property. Joseph first baptized
Oliver, then Oliver baptized Joseph, then they each or-
dained each other to the priesthood they had just received
(perhaps back at the house after putting on dry clothing).

72 John the Baptist. This is where we learn the name of
the messenger, the same who was beheaded in the New
Testament for his testimony of Christ. Resurrected and re-
stored, he returned again to the earth as the last holder of
the keys of Aaron and restored that priesthood.

72 acted under the direction of Peter, James and John.
As a holder of the lesser priesthood, John was following
the lead and direction of the three senior apostles of the
dispensation of Jesus’ time. The two men were instructed
that the priesthood held by the apostles would be given to
them “in due time” (see v. 70 commentary for a discussion
on that event).

72 first Elder of the Church. There was no church, of
course, at this time, but the term Elder was commonly used
in Joseph Smith’s day among many churches as a leader-
ship position. When the Church was later organized in
April 1830, Joseph and Oliver ordained each other elders at
the organization of the Church (D&C 21 heading).

72 fifteenth day of May, 1829. The exact date was pre-
served of this first ordination and the baptisms, which is
celebrated around the Church each year with commemora-
tions of various kinds.

73 he stood up and prophesied many things. The two men
were filled with the Holy Ghost after their baptisms and
both prophesied many things. What things they said were
not recorded in detail, but Joseph spoke of “the rise of this
Church” and other things connected with it. Note that they
had not yet been commanded to organize a church, so this
was truly a preparatory revelation that perhaps was the first
time that Joseph knew what the next step after completing
the Book of Mormon might be.

74 we began to have the scriptures laid open to our un-
derstandings. The timing of Joseph’s comment could relate
not only to their baptisms, but also to their reception of the

12 See an excerpt from BYU Studies 35:4 that documents known
comments about the priesthood restoration and provides some
analysis, for more details: https://byustudies.byu.edu/con-
tent/priesthood-restoration-documents.



gift of the Holy Ghost not many days afterwards. Both ex-
periences triggered revelatory experiences, and like Paul in
the New Testament who, after his vision of Christ suddenly
saw Christ all throughout the scriptures, now these two had
the Holy Ghost as their instructor. They read the Bible with
new eyes, understanding it in a way they “never could at-
tain to previously, nor ever before had thought of.”

74 forced to keep secret the circumstances of having re-
ceived the Priesthood. The first mention of this in print
was 1834 by Oliver Cowdery, though certainly they taught
it prior to that. Joseph first wrote about it in 1838, though
that history wasn’t published until 1842 in Nauvoo. Bush-
man points out that some have said that the delay in men-
tioning it might make it look like a later addition to boost

Joseph’s authority, but there is no attempt at aggrandize-
ment in his recollections, nor in Oliver’s. They simply a re-
lating their experiences.13

75 my wife’s father’s family. Emma’s father never did like
Joseph but her brothers were much more supportive and
helped protect Joseph, Emma, and Oliver as they worked in
Harmony. But by late May 1829, the persecution they ex-
perienced was strong, and they returned to Fayette to stay
at the Whitmer home, and there finished the translation. Jo-
seph did not know the Whitmers, but Oliver did, so he ena-
bled that move and support, and the Whitmers would be-
come key players in the early history of the Church.

D&C 6

Setting

Commentary

As explained above, Oliver Cowdery’s arrival in Harmony
was a direct answer to Joseph Smith’s prayers. Shortly af-
ter his arrival in Harmony on 5 April 1829, Joseph inquired
of the Lord in Oliver’s behalf, and received this revelation
through the “Urim and Thummim,” (D&C 6 heading)4
probably meaning one of Joseph’s seer stones at this
point.is The exact date is unknown but from the context, it
was quite soon after Oliver’s arrival.

Documents and Publication

D&C 6 was first published as Chapter 5 of the 1833 Book
of Commandments, which is the oldest known copy (the
pages where this would be are missing from Revelation
Book 1).16 This was Section 8 in the 1835 and 1844 Doc-
trine and Covenants.

Outline

The Lord’s laborers gain salvation (1-6)
The gift of salvation (7-13)

Oliver’s witness of the work (14-24)
Oliver invited to translate (25-28)

The Lord is with them (29-37)

abrwndE

13 Bushman, Rough Stone, 75-76.

14 Harper, Making Sense, 37.

15 MacKay and Frederick present evidence from Emma Smith
that after Oliver Cowdery’s visit, the seer stones were used and
not the interpreters. However, other accounts do still mention the

Oliver Cowdery was taught about revelation and his own
witness, told things that only he had known, which con-

firmed the truth of the work to him. He was also offered

the gift to translate with Joseph, and admonished to be a

disciple of Christ.

Many of the phrases in the opening verses are similar to
those in D&C 4, 11, 12, and 14, all received within a few
weeks of each other. As one commentary put it, “This repe-
tition should not be understood as a divine ‘form letter’ im-
plying less than personal or individual concern for the re-
cipients. Rather, it emphasizes the importance of the call-
ing made to these servants and to all who have followed
them in the Lord’s service.”17

The Lord’s laborers gain salvation (1-6)

1 great and marvelous work. The title has expanded from
the revelation to Joseph’s father (D&C 4), where it was just
a marvelous work (D&C 4:1).

2 my word, which is quick and powerful. The Lord’s work
is “quick,” which here doesn’t refer to speed but means
‘alive.” So many in Joseph’s and our day believe that
God’s word only comes through dead prophets and ancient
writings, but Joseph knew that God is living and speaks
living words to living prophets.

2 sharper than a two-edged sword. Compare to Hebrews
4:12. A sword with two edges is sharp on both sides, so it
can cut both ways, or, as one person expressed it, defend

Nephite instruments being used in the latter part of the transla-
tion. See Joseph Smith’s Seer Stones, 51-55.

16 JSP, D1:34.

17 Robinson and Garrett, A Commentary, 1:53.



and attack at the same time. The idea is that God’s word
cuts deep, going straight to the heart, no matter how we re-
ceive it. But unlike a sword, it doesn’t harm us but benefits
us with its penetrating power.

2 dividing asunder of both joints and marrow. It takes not
only an extremely sharp knife to cut through bone, but
great strength behind the blade. So is the power of God’s
word—Iike a blade that is wielded with such force and ex-
pertise that it severs joints and bones in a single blow.

3 reap while the day lasts. This verse is similar to D&C
4:4 (and others that will come later) but this phrase is hew,
though it will be repeated in Sections 11, 12, and 14, and
once in the Book of Mormon (Alma 26:5). The ripe field
doesn’t stay ripe forever, so the work must be done in the
right time—*the day.” Someone who procrastinates their
service to God might miss the harvest and the blessing of
“everlasting salvation in the kingdom of God.”

4 thrust in his sickle and reap, the same is called. Joseph
Smith, Sr., was told that having a desire was enough to get
him called (D&C 4:3), but the Lord requires of Oliver
work and effort—he has to go harvesting, and then he is
“called of God.”

6 as you have asked. The revelation came to Oliver after a
request, which is the pattern for many of these early, per-
sonal revelations. They requested the word of the Lord for
them individually, and Joseph looked at the stone in his
hat, just like he did for the Book of Mormon, and dictated
these words. That told the recipients it came straight from
God.

6 establish the cause of Zion. This is the first recorded
chronological mention of “Zion,” though Joseph Smith
could certainly have encountered it earlier in the translation
of the lost manuscript, as the phrase appears several times
in the account on the small plates that we have in 1 and 2
Nephi. Joseph Smith’s concept of Zion expanded and clari-
fied over time. It is hard to know just what it meant to him
here, though we can say with confidence that what he un-
derstood in 1829 differed dramatically from what he under-
stood in 1835 or 1842.

The gift of salvation (7-13)

7 Seek not for riches but for wisdom. Joseph and Oliver
were both young and in need or the wisdom that comes
with maturity and the refining power of the Spirit. Oliver’s
life had been as hard as Joseph’s, with him apparently
needing to work from a young age to help support his fam-
ily. It would not be surprising if thoughts of personal
wealth entered his mind as he heard about the plates and
the interpreters. But the Lord steered him clear of that,

18 Bennett, School of the Prophet, 32-59.
19 McConkie and Ostler, Revelations, 79.

pointing him toward “wisdom,” which would bring him
eternal life, which is likened to being rich.

7 the mysteries of God shall be unfolded. Oliver sought
for such knowledge of the things of God that comes only
through revelation—the mysteries. With this promise (and
the additional reinforcement in v. 11), he became bold to
ask the Lord for understanding of gospel principles and
mysteries, as is shown in subsequent sections.

8 as you desire of me so it shall be. What an amazing
promise to the 22-year-old teacher. His desires were to as-
sist Joseph in the work, to play some role in this great
translation effort, and the Lord promised him just that,
which would result in “much good in this generation.”

9 Say nothing but repentance. Richard Bennett has written
in his book, School of the Prophet, that this period in Jo-
seph’s (and Oliver’s) life was a ‘school’ to learn the princi-
ples of the gospel. Oliver would have opportunities in this
life to preach much more than just repentance, but at this
time and in this place, he needed to learn more about it, so
that’s what he was also to preach. Soon he and Joseph
would learn about baptism and take the next step.is

9 assist to bring forth my work. The Book of Mormon for
now, but this command hints at Oliver’s role in the next
several years, bringing forth many aspects of the restored
gospel while serving at Joseph Smith’s side.

10 thou hast a gift. The gift that Oliver has is not ex-
plained in great detail here, except that it will “find out
mysteries” and “bring many to the knowledge of the truth”
(verse 11). Some say the gift appears to be one of receiving
revelation,1s while others see it as the gift to be a good
scribe for Joseph.2o The Lord will say more about Oliver’s
gifts in D&C 8 and 9. He offered Oliver another gift in
verses 25-28 below.

11 exercise thy gift, that thou mayest find out mysteries.
Verse 7 explained the mysteries of God would be unfolded
if Oliver sought for wisdom and did the other things re-
quired in verses 3-6. Now the Lord added that Oliver’s gift
of revelation would help with understanding the mysteries.

12 Make not thy gift known. This was good advice, given
the persecution that Joseph himself had experienced when
his gift of translation had been made known.

13 no gift greater than the gift of salvation. Though Oli-
ver had these gifts, the Lord’s reminder was that doing
good and holding out faithful qualifies him for “the great-
est of all the gifts of God,” to be “saved in the kingdom of
God.” Thus grace and the power of the Atonement contin-
ued to be taught very early and often in Church history.

20 Robinson and Garrett, A Commentary, 1:55.



Oliver’s witness of the work (14-24)

14 as often as thou hast inquired thou hast received in-
struction of my Spirit. Not only have Oliver’s prayers for
understanding and knowledge been answered every time,
but the lesson was also taught that if we want to receive in-
struction from God, we have to inquire.

14 thou wouldst not have come to the place where thou
art. The fact that he was there with Joseph was a testimony
of God’s influence and a proof of divine inspiration. So it
is with us—as we look back at our lives, we can see the
Lord’s hand in our lives and recognize that we would not
be in that place without his guiding hand and direction.
Revelation charts the course of our lives, sometimes in
overt and sometimes in more subtle ways.

15 thou hast inquired of me and I did enlighten thy mind.
Similar to the comment in verse 14, when we inquire, we
can be taught and enlightened by the Lord. In Oliver’s
case, he was trying to understand if the feelings and
thoughts he had been experiencing were of God or some-
thing else, and the Lord assured him that they were from
him because he was “enlightened by the Spirit of truth.”

16 none else save God that knowest thy thoughts. Though
Joseph was giving this revelation to Oliver, as a testimony
of the true source, the Lord reminded Oliver that only God
knows our innermost thoughts and desires.

17 a witness. Like many of us, Oliver was looking for con-
firmation. Here he was, in a strange place with this man,
getting ready to live in poverty and spend his days writing
as Joseph dictated. He was sacrificing much. Was it really
the work of God? This revelation is Oliver’s witness that
what he has been writing was true. He will have many
other witnesses later, but it started with believing the feel-
ings and direction that he had already received.

17 the work which thou hast been writing are true. Oliver
sat with quill in hand while Joseph looked in his hat and
read out words for Oliver to write down. It was tedious and
slow work. Did it cross his mind that Joseph was just mak-
ing all this up? If it did, the Lord here confirmed the source
of Joseph’s words.

18 stand by my servant Joseph. Oliver did this for many
years but in 1838 he was excommunicated for coming out
against Joseph Smith and other Church leaders. He did re-
turn to the Church in 1848, being rebaptized by Orson
Hyde. He served in the Church until his death in 1850,
from a chronic lung condition. Joseph Fielding Smith was
of the opinion that if Oliver had remained faithful through
those years, it would have been him, and not Hyrum, who
fell at Joseph’s side in Carthage Jail.21

21 Brewster, Encyclopedia, 111.

6

20 thou art Oliver. The Lord knows our names and every-
thing about us. See notes on D&C 3:9.

20 1 will encircle thee in the arms of my love. Besides this
verse, this phrase is also (and only) found in the writings of
Lehi (so perhaps also on the lost manuscript) in 2 Nephi
1:15. It is a marvelous image of a tender Savior.

21 1 am Jesus Christ. As the Lord identified Oliver by
name as the recipient of the revelation, so he identified
himself as the giver, a pattern he will follow in other reve-
lations to individuals in the coming days. See also D&C
10:57-58.

21 came unto mine own. From John 1:11.

21 | am the light which shineth in the darkness. From
John 1:5.

22 cast your mind upon the night. As mentioned above,
Oliver had prayed before coming to see Joseph Smith and
had experienced a marvelous dream/vision of the plates
and a confirmation of the truth of it all. He had apparently
not told anyone of that experience, so when Joseph re-
vealed it in this revelation, Oliver knew it was from the
Lord. Said David Whitmer, “Joseph had told him [Oliver]
his secret thoughts, and lal he had meditated about going to
see him, which no man on earth knew, as he supposed, but
himself.”’22

23 Did I not speak peace to your mind? The peace of God
is the greatest witness of his love and involvement in our
lives. The great power of revelation is to bring peace.

24 have you not received a witness? Oliver sought a reve-
lation through Joseph Smith as a confirmation or witness
that what he was doing was of the Lord. The Lord had told
him things that only the two of them knew through Joseph,
which was a powerful, confirming witness that Joseph’s
words were from God.

Oliver invited to translate (25-28)

25 a gift, if you desire of me, to translate. Oliver was in-
vited to join Joseph Smith in experiencing the gift of trans-
lation. Note that they were doing this work before they
were baptized, before receiving the gift of the Holy Ghost,
before being members of the Church. This was a marvelous
gift of the Spirit offered to both of these men.

26 records which contain much of my gospel. The impli-
cation here is that beyond the plates they currently possess
are other records. The first instance of this promise being
fulfilled was Section 7, but Oliver will be involved in the
Joseph Smith Translation and the Book of Abraham as well
later in his service.

22 Robinson and Garrett, A Commentary, 56; see also HC 1:35.



27 parts of my scriptures which have been hidden. A clear
prefiguring of D&C 7 but also the work on the Joseph
Smith Translation in 1830, with which Oliver initially
helped.

28 two or three witnesses. The Lord invited Oliver to
translate at least partially to fulfill the law of witnesses. He
knew Oliver would struggle and learn from the experience,
and not translate much, but just having a second witness
was significant.

The Lord is with them (29-37)

30 if they do unto you even as they have done unto me.
That Oliver faced the same potential end as Joseph
Smith—martyrdom—appears to be the Lord’s allusion
here. But if that were the case, the blessing of glory was
also promised.

32 two or three are gathered. Quote from Matthew 18:20,
the only other place where this phrase is used. How rele-
vant to their situation, with the three of them—Joseph, Oli-
ver, and Emma—gathered each day in their little house,
doing the work of translation. Each day they “gathered” to
do that work, the Lord was in their midst.

33 whatsoever ye sow, that shall ye also reap. A timely
metaphor, since Joseph and Samuel were just putting in
their spring planting.

34 fear not, little flock. Even if “earth and hell” combined
against them, they were protected of the Lord.

35 sin no more. The Lord readily forgives sin but also
readily challenges us to change our behavior so the sin is
not repeated.

35 perform with soberness the work. There is an urgency
and importance to what they are doing. The work of trans-
lation was not one to be done with jokes or a flippant atti-
tude, but rather a sense of the eternal import of their ef-
forts.

36 Look unto me in every thought. This unique phrase is
only found here but speaks to their situation and need. The
dedication required of them to spend hours each day trans-
lating and writing, seeking the Spirit, required them to stay
focused on the Lord’s commandment each minute.

37 Behold the wounds...the prints of the nails. There is
no indication that they saw Christ at this time, but both of
these men had already seen him in one form and would yet
experience his presence on other occasions, giving them
the opportunity to fulfill this commandment to look and
“be faithful.”

Results

Oliver Cowdery felt that this revelation “had told him se-
crets of his life that he knew could not be known to any



person but himself, in any other way than by revelation
from the Almighty.”23 It gave him conviction to go on and
participate in the translation, even though he would make
no money and put his own safety at risk. Because the reve-
lation told him things only the Lord knew, he knew the
work was also of the Lord.

Following Section 6, Joseph and Oliver continued working
on the translation. They were quite destitute, and appealed
to Joseph Knight, Sr., in nearby Colesville, New York,
which was on the Susquehanna River but about 16 miles
north of Harmony. Joseph Knight wrote:

Now Joseph and Oliver Came up to see me if | Could
help him to some provisions, having no way to Buy
any...I Bought a Barral of Mackrel and some Lined pa-
per for writing and when | Came home | Bought some
nine or ten Bushels of grain and five or six Bushels ta-
ters and a pound of tea, and | went Down to see him and
they ware in want Joseph and oliver ware gone to see if
they Could find a place to work for provisions But
found none they returned home and found me there with
provisions, and they ware glad for they ware out.24

D&C 8

Setting

The Gift of Revelation (1-5)

Joseph Smith and Oliver Cowdery were in Harmony, Penn-
sylvania, engaged in the translation of the Book of Mor-
mon. The Prophet wrote that Oliver was desirous, even
“exceedingly anxious”2s to translate, too—something he
had been already promised (D&C 6:25). They inquired of
the Lord and received this response. The heading in the
Book of Commandments summarized it, saying, “A Reve-
lation to Oliver he being desirous to know whether the
Lord would grant him the gift of Revelation-&th Transla-

tion.”26

Documents and Publication

The oldest copy is in Revelation Book 1.27 This was first
published as Chapter 7 in the 1833 Book of Command-
ments, and it was Section 34 in the 1835 and 1844 Doctrine
and Covenants.

Outline

1. The gift of revelation (1-5)
2. Oliver’s gift (6-12)

Commentary

Oliver Cowdery is invited to help translate and receives
gifts from God to assist in that work.

23 JSP, D1:34, quote from Oliver’s friend, David Whitmer, who
received a letter from Oliver shortly after his arrival in Harmony.
24 Vogel, Early Mormon Documents, 4:19-20; Cook, Revelations,
13.

25 Harper, Making Sense, 42.

1 surely shall you receive a knowledge. Oliver was prom-
ised knowledge of things that he asked about in faith and
sincerity.

1 a knowledge concerning the engravings of old records.
The Book of Mormon was the only old record with engrav-
ings that the men had access to. But their interest must
have been piqued by mention in the translation of other
records, such as the record of the Jaredites found by the
people of Limhi.2s With the Book of Mormon’s revelation
to Joseph Smith, would other records be discovered or pro-
vided as well? This must have been a topic of fascinating
conversation during breaks from the work.

2 in your mind and in your heart. Revelation works with
both thoughts and emotions. One cannot separate the two
without missing part of the message. Sometimes the Spirit
might prompt us with something that doesn’t make sense,
so we have to listen to the heart. Other times we may have
“pure intelligence flowing into [us],” as Joseph Smith
taught,2o that will bring us to a perfect understanding in our
minds. When both work together, we get the maximum
benefit from our revelatory experiences.

3 this is the spirit of revelation. Oliver has asked to trans-
late. The Lord went bigger, talking about a gift that was so
powerful that it was the same one Moses used to open up
the Red Sea and let the children of Israel pass through. Mo-
ses had it revealed to him what to do by the Holy Ghost as
he stood at the shore of the sea with Egypt’s armies bearing
down upon his people. By heeding that spirit of revelation

26 JSP, D1:45.

271 JSP, D1:44; see JSP, MRB:14-17.
28 JSP, D1:45.

29 HC 3:381.



and having faith, he was able to perform great miracles in
the Lord’s name.

4 this is thy gift. Oliver was blessed with the same spirit of
revelation as Moses and Joseph. This gift was so powerful
it would not only let him translate texts (verse 11) but will
deliver him from his enemies, just as the Lord did through

Moses.

Oliver's Gift (6-12)

6 you have another gift. See the text note below. Oliver’s
other gift was related to the gift that Aaron enjoyed. That
means that Oliver was blessed with both a gift related to

Moses but also to his brother, Aaron.

6-9 text note:

RB130

183331

183532

now this is not all
for thou hast an-
other gift which
is the gift of
working with the
sprout Behold it
hath told you
things Behold
there is no other
power save God
that can cause
this thing of Na-
ture to work in
your hands for it
is the work of
God & therefore
whatsoever ye
shall ask to tell
you by that
means that will
he grant unto you
that ye shall
know

Now this is not
all, for you have
another gift,
which is the gift
of working with
the rod: behold it
has told you
things: behold
there is no other
power save God,
that can

cause this rod of
nature, to work in
your hands, for it
is the work of
God; and there-
fore whatsoever
you shall ask me
to tell you by that
means, that will |
grant unto you,
that you shall
know.

Now this is not all
thy gift; for you
have another gift,
which is the gift of
Aaron: behold it has
told you many
things: behold there
is no other power
save the power of
God that can cause
this gift of Aaron to
be with you; there-
fore, doubt not, for
it is the gift of God,
and you shall hold it
in your hands, and
do marvelous
works; and no
power shall be able
to take it away out
of your hands; for it
is the work of God.
And therefore, what-
soever you shall ask
me to tell you by
that means, that will
| grant unto you and
you shall have
knowledge concern-

first referred to as a “sprout” then as a “rod.” Later, Joseph Smith
equated this with the “gift of Aaron” and so changed it in the
1835 text. What this item was is not certain, because neither Jo-
seph nor Oliver nor anyone else of the period wrote about it.
Some believe that Oliver had a divining or diviner’s rod that he
used.s3 That would match what was widely believed in those
days about such things—that they could not only find things,
such as water or metal (Joseph enemies once brought a dowser to
his home to try and find the plates), but also reveal information
to the possessor, just as Joseph’s seer stone and the Nephite inter-
preters did for him. Thus the “sprout” reference perhaps has to do
with the type or nature of wood that Oliver used. Some argue
strongly that it can only be the Urim and Thummim.a4

Whatever the item referred to was, it was something that Oliver
could hold in his hand, and it was something the Lord determined
he could use with Oliver for his own purposes (verse 8). It is not
unreasonable to suppose that Oliver used this instrument in his
attempt to translate the Book of Mormon, giving the Lord’s clear
sanction here.

10 without faith you can do nothing. The Lord was work-
ing with the brethren according to their own language,
knowledge, and experience. If Oliver had a divining rod or
some other instrument, the message was that it all works by
faith in God. These things should not be trifled with or
taken lightly.

11 that you may translate and receive knowledge. Oliver
was invited to translate here. We don’t know how much
Oliver did. Much of the original Book of Mormon manu-
script is lost—especially the part that may well have had
Oliver’s translation and Joseph’s handwriting. He may
have done some to stand as the second witness of it, but
neither he nor Joseph ever explained just how much that
was.

However, it may not have been the Book of Mormon at all
that Oliver translated. See the introduction below to D&C
7, which may in fact have been Oliver’s translation effort.

12 the same that spake unto you from the beginning. A
reminder of the great spiritual experiences Oliver had be-
fore he met Joseph Smith, and that it was the same person
speaking to him now.

Results

ing it:

Several items of interest arise from these changes. First, the
phrase “the gift of Aaron” that we read today was first inserted in
1835, replacing “rod of nature” in 1833. In Revelation Book 1, it
was first written by John Whitmer as “the sprout” but then
changed to “rod” by Sidney Rigdon, whose hand also made the
modernizing changes in this and many other revelations (“ye” to
“you,” etc.). Apparently, Oliver Cowdery had something that was

30 JSP, D1:46.
31 JSP, R2:31.

32 JSP, R2:471-472.

The Lord didn’t criticize Oliver for his ‘magic’ outlook and
instruments, but rather worked with him to teach him
something about them that he could do in faith. Today we
might see seer stones or divining rods as odd things, but if
so, then we forget how the Lord has worked with many
people, including Moses, Aaron, the brother of Jared, the
Jewish high priest, and many others. All of these had relics

33 JSP, D1:46 n116-118.
34 McConkie and Garrett, Revelations, 87-88.



or objects that helped them understand and interpret God’s ~ Joseph Smith, turned Oliver’s “sprout” and “thing of Na-
will. The Lord worked with Oliver in D&C 8 to show him ture” into “the gift of Aaron.” The words may be more ac-
how his gifts might fit in with the overall gospel plan for ceptable but the true imagery is exactly the same.

the Restoration and the last days. Later editors, including

D&C 7

Setting Commentary

Not long after his arrival in Harmony and while working John the Beloved is invited to have his desire, which he de-
on the translation with Joseph Smith, Oliver and Joseph termines is to stay alive and bring souls to Christ. This he
had a conversation about the fate of John the Beloved, is granted, while Peter is granted to come quickly to Jesus’

based on a reading of John 21 (and perhaps added to by the ~ kingdom. See John 21:20-24.

fate of Alma in Alma 45:19, the translation of which may 1 John, my beloved. These three words confirm the author-

have coincided with this). One of.them thought he had ship of the gospel of John. Many scholars debate the issue,
lived on, one thought he had died; the record does notsay ¢ jf someone did discover this manuscript actually writ-

who supported which position. Based on their experience ten by John, referring to himself as the “beloved” and ex-
and on the promise of D&C 6 and 8, they took the question panding John 21:20-24, it would end all debate.

to the Lord, and received a remarkable answer through the

“Urim and Thummin” (probably the seer stone), whereby 1 text note: .

they were shown an actual parchment manuscript written RB1 what desiresdst thouo
by John himself, hidden up by him, but now lost to the 1833 what desirest - thou?

. - 1835 what desirest  thou? For if ye shall ask, what you will,
knowledge of the world (and perhaps not even in existence it shall be granted unto you

any more).ss By the power of God, the brethren were able The 1835 addition clarifies that the Lord already knew John was

to translate this manuscript, seen only to them in vision. going to ask for something righteous, and thus granted it to him
This amazing experience was perhaps only one of many before he even spoke the words.
such answers the two young men received during the trans- _
lation process 2 text note:
) RB1 give unto me power that | may
In Revelation Book 1, John Whitmer placed what is today bring souls unto thee
D&C 7 after D&C 8. Later in the 1833 Book of Command- 1833 give unto me power that I may

bring souls unto thee

ments, the order was reversed and has remained so since. i .
1835 give unto me power over death, that I may live and

However, Whitmer’s order was probably the correct chro- :
bring souls unto thee

nology; D&C 7 was, in fact, a joint revelation received by The addition of “over death” and “live and” clarifies the nature

both JOSEph“a”d.Oliver@G perhaps fulfilling Oliver’s desire  of the power John sought for. It also makes clear that he asked to
to translate “ancient records which have been hid up, that live on, and it wasn’t something the Lord just granted to fulfill

are sacred” (D&C 8:11; also D&C 6:26-27), a perfect de- his request to be a missionary. John was told to ask for his desire,
scription of the content of D&C 7. That he and Joseph had which he did and which was granted.
to accomplish it together may allude to the challenges Oli-

ver faced. as discussed in D&C 9. 3 thou shalt tarry until I come in my glory. When John

was first told this, it is likely that he had no idea it would
be thousands of years. It is clear from the New Testament

Documents and Publication record that the early Saints initially believed that Jesus
The oldest copy is in Revelation Book 1.7 It was first pub- ~ would return again soon, perhaps in their lifetimes. But as
lished as Chapter 6 of the 1833 Book of Commandments, ~ the years passed and they grew to understand this doctrine
then was edited (expanded) substantially when it was pub- ~ Dbetter, they realized that it was a distant event. Certainly by
lished as Section 33 in the 1835 and 1844 Doctrine and the time John was the last remaining apostle, he clearly un-
Covenants, showing the ongoing and fluid nature of revela- ~ derstood the divine timeline—and the length of his own re-
tion to Joseph Smith. quest.

3 text note:

RB1 come in my glory

35 JSP, D1:47. 37 JSP, D1:47; JSP, MRB:16-19.
36 JSP, D1:48.
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1833 come in my glory
1835 come in my glory, and shall prophesy before nations,
kindreds, tongues and people
John doesn’t just live on until the Second Coming, but he has the
bold mission to testify of Christ throughout the earth.

4 If 1 will that he tarry. This conversation with Peter starts
like John 21:22, but is expanded dramatically in this reve-
lation, clearing up the confusion that some evidently felt
with the version of John that we have, reflected in the edi-
torial comments in John 21:23.

4 text note:
RB1 thou desiredst that thou mightest
my kingdom
1833 thou desiredst that thou might speedily come unto me in
my kingdom
1835 thou desiredst that thou might speedily come unto me in
my kingdom
The Revelation Book manuscript excludes the word “speedily,”
but it was included in 1833 and all subsequent publications. This
matches what the Nephite disciples requested of the Lord in 3
Nephi 28:2, “that we may speedily come unto thee in thy king-
dom.”

come unto me in

5 this was a good desire. Peter’s desire to come into the
kingdom at the end of his labors is good. It is different
from John’s but not unworthy or in any way less than
John’s.

5 or a greater work. While “greater” can mean ‘better,’
that is clearly not the Lord’s intent here. Another meaning
of greater is ‘longer’ or ‘larger,” which probably is the
meaning. John’s mission was going to be longer and larger
than Peter’s, covering thousands of years and many nations
of the earth.

5-7 text note: Verses 5-7 are almost all brand new in 1835, as
shown below.

yea, he has undertaken a
greater work; therefore,
I will make him as flam-
ing fire and a minister-
ing angel: he shall min-
ister for those who shall
be heirs of salvation
who dwell on the earth;
and | will make thee to
minister for him and for
thy brother James: and
unto you three I will
give this power and the
keys of this ministry un-
til | come.

The simple comment from the Revelation Book and the 1833
Book of Commandments is greatly enlarged in 1835, also ex-
panding our understanding of the mission of Peter, James, and
John. Why did these three restore the Melchizedek Priesthood?
Why not Melchizedek or other of the ancient prophets? Because
the Lord told them, as reflected here, that it was their calling to
possess these keys until the Second Coming, and therefore their
calling to pass them on. Peter leads the three of them, and John
has an individual mission, but they jointly administer the keys.

8 ye both joy in that which ye have desired. Neither Pe-
ter’s request nor John’s were superior in some way. Both
brought joy and both were gladly fulfilled by the Lord.

Results

RB1 1833 1835
but my beloved | but my beloved | but my beloved has de-
has has sired that he might do

undertaken a
greater work

undertaken a
greater work

more, or a greater work,
yet among men than
what he has before done;

This revelation prefigures the later work Joseph Smith did
on the translation of the Bible, examining Biblical passages
by revelation and providing greater insight into their mean-
ing and application. In other words, this experience gave
the Prophet a taste of his next translation project.

It is intriguing to note that the next spring (1830), Joseph
Smith gave Oliver his brown seer stone.ss Was that in part
because it was the one that Oliver had used to translate
John’s ancient document here, and thus had success with, if
only short-lived?

D&C 9

Setting

As directed in Section 8, Oliver Cowdery made his attempt
at translating, and apparently had some success, either
through D&C 7 or possibly also some portion of the Book
of Mormon translation, but it was mixed and soon he was
no longer able to do so. The heading in Revelation Book 1
says, “A Revelation to Oliver he was disrous to know the

38 MacKay and Frederickson, Joseph Smith’s Seer Stones, 69-71.

reason why he could not Translate & thus said the Lord
unto him.”39 This was the fourth revelation that was re-
ceived in Harmony, Pennsylvania, in early to mid-April
1828, associated with Oliver’s arrival.

Documents and Publication

The oldest copy is in Revelation Book 1, but the book is
missing a few pages, which include everything after what

39 JSP, MRB:19.



is today v. 9. It was first published as Chapter 8 in the 1833
Book of Commandments, then as Section 35 in the 1835
and 1844 Doctrine and Covenants.

Outline

1. Oliver’s mission (1-6)
2. The process of translation (7-14)

Commentary

Oliver learned firsthand how challenging translation was.
As a manifestation of the principle of revelation, transla-
tion is a particular gift that requires work, preparation, and
real effort. It does not come just by the asking. Oliver’s at-
tempt to translate may not have been entirely successful,
but it was neither a failure for him or for Joseph. Both
learned from the experience and, by extension, so do we to-
day, even if the principles of revelatory translation apply
more precisely to Oliver’s experience than to most of what
we do today.

Oliver's mission (1-6)

1 because you did not translate according to that which
you desired. Oliver appears to have stopped trying to trans-
late on his own before this revelation was received and
went back to just being Joseph’s scribe.

1 continue until you have finished this record. Oliver not
only finished writing the translation of the Book of Mor-
mon with Joseph, but then he mostly made a second copy
of the entire book, the printer’s manuscript. In other words,
in less than a year, he wrote out nearly the entire Book of
Mormon by hand, twice.

2 other records. See D&C 6:26 above.

4 write for my servant Joseph. Oliver came to Harmony to
write. He had a desire to do more and the Lord allowed it,
but now it was time to return to his first calling.

5 you did not continue as you commenced. How many
times do we start a project, calling, or assignment with en-
thusiasm and commitment, only to fade away over time?
Oliver perhaps did something similar, beginning with ex-
citement but as he discovered just how hard it was, he lost
some of that excitement or willingness to work at it.

The process of translation (7-14)

7 you took no thought save it was to ask me. Oliver
wanted the thrill of translating but had not put in the prepa-
ration and effort that Joseph had. The Prophet had studied
the plates and tried to understand how the Nephite inter-
preters would work for him over many months. He tried to
translate characters, attempted to understand the Nephite
alphabet, and prayed and repented much. It took all that ef-
fort before he was able to translate the first page. Oliver’s

12

effort was in a more compressed time. Perhaps it seemed
easy watching Joseph, but it was not.

8 study it out in your mind. Revelation begins as a mental
exercise, working through the issues and options and seek-
ing to understand what is the right thing to do. After our
best efforts, then the Lord teaches us to pray and see his
confirmation: “ask me if it be right.”

your bosom shall burn within you. Many Latter-day Saints
have been confused, looking for an answer that feels like
an actual burning. Speaking of this verse, Elder Dallin H.
Oaks stated:

This may be one of the most important and misunder-
stood teachings in all the Doctrine and Covenants. The
teachings of the Spirit often come as feelings. That fact
is of the utmost importance, yet some misunderstand
what it means. | have met persons who told me they
have never had a witness from the Holy Ghost because
they have never felt their bosom “burn within” them.

What does a “burning in the bosom” mean? Does it
need to be a feeling of caloric heat, like the burning pro-
duced by combustion? If that is the meaning, | have
never had a burning in the bosom. Surely, the word
“burning” in this scripture signifies a feeling of comfort
and serenity. That is the witness many receive. That is
the way revelation works.

Truly, the still, small voice is just that, “still” and
“small.”

“The language of peace, as spoken by the Lord, em-
braces a sense of quiet confidence, comfort, and
warmth. It is gentle and calm, amiable and sweet; it is
temperate and kind; it is orderly and identified by happi-
ness, joy, and feelings of love” (Joseph Fielding
McConkie and Robert L. Millet, The Holy Ghost
[1989], 14; Ensign, Mar 1997, 7).

9 stupor of thought. The opposite course can also be a
source of confusion. A “stupor” is a dullness or a diminu-
tion. Our minds are not crisp and clear, as they would be if
the thing we are asking about were true. In Oliver’s case,
the application was very direct—he would “forget the thing
which is wrong,” referring to the translated words he was
trying to judge. This dullness and loss of the words he was
attempting to verify with the Lord was part of the transla-
tion process. If it happened, they could not “write that
which is sacred.”

10 if you had known this you could have translated. Per-
haps Joseph had tried to explain all this to Oliver but it was
difficult to put it into words, since the process was more in-
tuitive and earned over time with him. It took a revelation
to explain how to receive revelation.



11 it was expedient...but you feared. Translating was the
right thing when he began, but that time had past and it was
no longer “expedient.” He may have been able to translate
more, but he “feared” and quit. Letting our fears paralyze
us or stall us can make us less useful in the kingdom. Deal-
ing with our fears and overcoming them enable us to be a
more flexible tool in the Lord’s hands.

12 neither of you have | condemned. Like many parents
who let their children try things even though they know
how it will turn out, the Lord allowed Oliver to experience
this even though he knew Oliver would struggle. But the
struggle is often the point of the activity. Oliver learned a
great lesson from this experience and so did all of us by
reading about it. It especially strengthened his testimony of
Joseph’s calling and of the truthfulness of the Book of

Mormon, to which he will bear witness all his life. His
“failure’ is thus not condemned by God or by us, but used
for the greater good of the Church as a whole.

14 Stand fast. This phrase means to take an unyielding po-
sition. Oliver is thus counseled to be unyielding in the
work the Lord has called him to, and promised to be “lifted
up at the last day.”

Results

Oliver returned to being Joseph’s scribe for the remainder
of the Book of Mormon and there is no indication that he
attempted further translation efforts. However, Oliver
gained significant respect for Joseph’s gift, which he re-
tained all of his life.4o

D&C 13

Setting

As Joseph and Oliver were translating, they came upon the
words of the Savior in 3 Nephi 11:22-30 that explained the
importance of baptism and how the ordinance should be
performed. They realized this applied to them as well but
also that they had no authority. They went into the woods
to pray about this. John the Baptist appeared as an answer
to that prayer. The date was 15 May 1829, the place Har-
mony, Pennsylvania. Recent research has revealed that the
location was not down toward the river on Joseph Smith’s
13-acre lot, which was mostly cleared for farming and bor-
dered on the very busy Susquehanna River. Rather, the
event likely took place in a grove of maple trees at the
north end of Joseph’s property, which was secluded.s1

Documents and Publication

This section was first published in the Times and Seasons
on 1 Aug 1842. It was included in the Doctrine & Cove-
nants for the first time in the 1876 edition.

Commentary

Joseph and Oliver were ordained to the Aaronic Priest-
hood, which holds the keys of the ministering of angels, of
repentance, and of baptism, which shall remain on the
earth. This prepared them to receive the Melchizedek

40 See Oliver Cowdery’s description of the translation experience
at the end of Joseph Smith-History: “These were days never to be
forgotten—to sit under the sound of a voice dictated by the inspi-
ration of heaven.”

13

priesthood not long afterward, and allowed them to per-
form saving ordinances and eventually organized the
Church,

1 in the name of Messiah. This was a completely appropri-
ate thing for John the Baptist to say. In his native tongue,
“Messiah” was the title he applied to Jesus, not “Christ,”
which is the Greek form of the same word. This small ele-
ment adds a real touch of veracity to the story.

1 the keys of the ministering of angels. The Aaronic
Priesthood does hold keys, including these. Joseph learned
what these keys were shortly after this experience. He was
walking down near the river when a heavenly messenger—
perhaps Michael—met him and taught him how to use
these keys to distinguish between true angels and messen-
gers of the devil, even if the devil himself “appeared as an
angel of light” (D&C 128:20). He taught some of the breth-
ren about these in February 1843, including Parley P. Pratt,
who wrote it down and whose writings thus became the
source for D&C 129.

But seeing an angel is not always required to experience
their ministrations. “Angelic messages can be delivered by
a voice or merely thoughts or feelings communicated to the
mind. President John Taylor described ‘the action of the
angels or messengers of God, upon our minds, so that the
heart can conceive...revelations from the eternal world.”
(Elder Dallin H. Oaks, Ensign, Nov 1998).

41 See https://history.lds.org/article/where-was-the-priesthood-re-
stored. See also https://history.lds.org/maps/priesthood-restora-
tion-site for an interactive map showing the various locations in
Harmony at the time, and today, and this illustrated guide to the
priesthood restoration at https://history.lds.org/story/how-the-aa-
ronic-priesthood-was-restored.



repentance, and of baptism. The other keys of the Aaronic
Priesthood mentioned by John are those of repentance and
of baptism.

until the sons of Levi do offer again an offering. Oliver
Cowdery’s recollection of what was spoken is a little dif-
ferent than Joseph’s, where John says, “Upon you my fel-
low-servants, in the name of Messiah, | confer this Priest-
hood and this authority, which shall remain upon earth, that
the Sons of Levi may yet offer an offering unto the Lord in
righteousness” (footnote, JS-H 1:71). The point is that this
priesthood will remain unto the end, which Oliver
Cowdery also stated was the case with the Melchizedek
Priesthood.

Results

Joseph and Oliver were ordained by John the Baptist, then
went to the Susquehanna River and baptized each other,
probably looking for a quiet moment between the hundreds
of river boats passing that way each day. Then they or-
dained each other to the priesthood, either near the river’s
edge or when they returned to the house.

Later priesthood restorations occurred with the visits of Pe-
ter, James, and John later in May 1829, and with subse-
guent keys restored, especially in the Kirtland temple on 3
April 1836 (D&C 110).

D&C 11

Setting

In early 1829, Joseph had been visited by his parents, his
brother Samuel, and Martin Harris. Father Smith and Mar-
tin had both received a personal revelation. As they re-
turned home, Joseph’s next oldest brother, Hyrum, grew
excited hearing their experiences. In April 1829, Samuel
Smith, Joseph’s younger brother, had taken Oliver
Cowdery down to Harmony. He apparently stayed until
nearly the end of May, during which time he had prayed to
know if the work was true. He received a divine witness for
himself, and asked to be baptized. Oliver baptized him on
25 May 1829, just 10 days after the restoration of the
priesthood, and Samuel returned home to Manchester,
“filled with the Holy Spirit” and telling how the work was
progressing. Hearing all this, Hyrum determined to make
his own trip to Harmony in late May 1829, see his brother,
and discover what message the Lord might have for him.
Thus chronologically, Section 11 came after Section 13,
which is the order they are in here in these notes.

Documents and Publication

The oldest copy of this revelation is a document recently
added to the Joseph Smith Papers website in Hyrum
Smith’s own handwriting, which may well be his personal
copy of this revelation from when it was given.s2 It was
copied into Revelation Book 1 but the pages containing it
have been removed. It was first published as Chapter 10 in
the 1833 Book of Commandments and then as Section 37
in the 1835 and 1844 Doctrine and Covenants.

42 "Revelation, May 1829-A [D&C 11], in handwriting of
Hyrum Smith," p. [1], The Joseph Smith Papers, accessed Sep-
tember 25, 2016, http://www.josephsmithpapers.org/paper-sum-
mary/revelation-may-1829-a-dc-11-in-handwriting-of-hyrum-

Outline

1. The Lord calls his servants (1-9)
2. A time of preparation (10-30)

Commentary
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Hyrum Smith is counseled to be ready for a coming mis-
sion. Many elements of his revelation are similar to others
just received and coming shortly. But other parts are highly
personal and direct Hyrum to specific actions. He has a gift
and will have the chance to use it, but for now he should
strive for righteous living, wait, study the scriptures, and
prepare.

The Lord calls his servants (1-9)

Note: Verses 1-9 are nearly identical to D&C 6:1-9. It is in-
triguing that Oliver’s and Hyrum’s revelations start the
same, but then this become quite different. Hyrum, of
course, remained true to the gospel all his life, while Oliver
left the Church for almost eleven years. Hyrum, in essence,
replaced Oliver during that time, playing a critical role in
Church leadership and ultimately in giving his life for what
the Lord had restored through his brother.

A time of preparation (10-30)

12 trust in that Spirit. Like all of us, Hyrum needed to
learn to follow the Spirit. Verses 12 and 13 taught him that
he would know it because it would: 1) lead him to do good
and justly; 2) help him walk humbly; 3) allow him to judge
righteously; 4) enlighten his mind. The result of the Spirit
is to fill our souls with joy. If we are experiencing these

smith/1. The document is from a private, unnamed collection but
was in the Hyrum Smith family until 1960.



things, we can be assured it is the Spirit; any other result,
and it is something else.

14 by this shall you know. Truth comes through the Spirit,
S0 when we experience it with faith, we know the “things
of righteousness.”

15 until you are called. Hyrum’s passion to preach is bri-
dled a bit; he needs to wait until a formal call is extended
to him.

16 you shall have my word, my rock, my church, and my
gospel. Things had to be done in order, and it was too soon.
Hyrum needed to “wait a little longer,” for the Book of
Mormon, the Church, and more.

17 according to your faith shall it be done. With the re-
quest of patience comes the promise of fulfillment; accord-
ing to Hyrum’s faith he was receive later.

18 hold your peace. Another reference to being patient and
waiting a little longer.

19 assist in bringing to light those things. Hyrum will play
a key role in the printing of the Book of Mormon. With Jo-
seph in Harmony, Hyrum and Oliver are the ones that over-
see the day to day decisions about the printing, working
with Grandin to check the proofs and more. He wrote parts
of the printer’s manuscript and even set some of the type.

20 this is your work, to keep my commandments. Before
we can be valuable servants to the Lord, we have to be
obedient servants.

21 first seek to obtain my word. This is great advice for
any potential missionary—study the scriptures, seek to un-
derstand the Spirit, and gain a testimony. Then can the
Lord loosen the tongue and inspire us by the power of God
to convince many.

22 study my word which hath gone forth. He is to study
the Bible.

22 study my word which shall come forth. Then he is to
study the Book of Mormon when it is ready.

23 thou art Hyrum, my son. The Lord uses our names so
we feel a sense of intimacy with him.

24 my rock, which is my gospel. The truth about Jesus’
atonement and offer of salvation to all mankind is the bed-
rock truth of the message of the Restoration.

26 treasure up in your heart. Yet another reference to
Hyrum’s personal preparation and study of the scriptures.

27 1 speak unto all who have good desires. Hyrum’s reve-
lation was personal but it was also a model for others who
wanted to know how and when to serve. This is the value
of publishing these early revelations.

28 | am Jesus Christ, the Son of God. As with other reve-
lations, Jesus clearly identifies the voice that is speaking.
Though Hyrum heard his brother Joseph dictating this to
Oliver, the message was directly from the Lord.

30 | give power to become the sons of God. If we receive
and embrace the saving message of the gospel, we can be-
come “sons of God,” meaning his heirs.

Results

The counsel to Hyrum was to learn more and be patient
and his time to proclaim the gospel would come. Over the
next year, he helped with the publication of the Book of
Mormon and spent considerable time in the Bible. In April
1830, after the Church was organized, Hyrum was told by
the Lord he was ready and was called to spread the mes-
sage of the Restoration (D&C 23:3). When Hyrum went
out, he was ready to teach with knowledge and the Spirit,
which is an example to many preparing for service today.4s

D&C 12

Setting

Joseph Knight, Sr. had been an early believer and supporter
of Joseph Smith. The two met him in 1826 when Joseph
Smith was working for Josiah Stowell, and he also worked
for Joseph Knight for many months in the following year.
Joseph Knight loaned his horse and wagon to Joseph and
Emma so they could go get married, and they used it again
the night Joseph received the plates. Toward the end of
May 1829, about the same time Hyrum came for a visit, Jo-
seph Knight again made the thirty-mile trip from Colesville

43 Harper, Making Sense, 52-53.
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to Harmony, bringing much needed supplies to the Prophet,
including writing paper used in the translation. Like
Hyrum, he also wanted to know his duty in the work, and
Joseph inquired, receiving this revelation in response. Jo-
seph Knight and all nine of his children later joined the
Church and became the Colesville branch, forsaking all to
follow the Lord and Joseph Smith to Ohio and Missouri.



Documents and Publication

This revelation was first published as Chapter 11 in the
1833 Book of Commandments, then as Section 38 in the
1835 and 1844 Doctrine and Covenants.

Outline

1. Qualifications to server (1-6)
2. A message to all (7-9)

Commentary

Father Knight was counseled that the marvelous work was
coming, and he should give heed to God’s word. He was
told that the harvest is prepared and he could bring salva-
tion to his soul as he helped in the work. He could ask of
God and receive answers and blessings, but he needed to
first seek to keep the commandments and develop godly
characteristics as he sought to establish Zion.

Qualifications to serve (1-6)
Compare these verses to D&C 4:1-4; 6:1-5; and 11:1-9.

A message to all (7-9)

7 | speak unto you, and also to all those who have desires.

The revelation to Father Knight was personal but also uni-
versal. We are all profited by the counsel he received.

8 humble and full of love. Joseph Knight was fairly well
off, but his position did not qualify him to serve. Humility,

love, and other virtues are the traits that enable a person to
be of service to God and others. He was actually an excel-
lent example of these traits.

8 being temperate in all things. To be “temperate” means
to exercise self-control and to resist the carnal man. It
means to avoid extremes and indulgences.

9 I am the light and the life of the world. While Knight’s
revelation did not use the name “Jesus Christ,” this declara-
tion served the same purpose. Referring to both John 8:12,
John 6:33, and perhaps John 3:16, but more importantly
quoting Mosiah 16:9, Alma 38:9, and 3 Nephi 11:11,
which Joseph had recently translated, there is no mistaking
the voice of the Savior of the world.

Results

Joseph Knight is a quiet hero in the early history of the
Church. He had faith in the Lord and in Joseph Smith’s
calling as a young prophet. He supplied the Prophet, his
family, and his scribes during the critical translation period
as best he could, making it possible for the translation to
move forward. Joseph Knight and all nine of his children
joined the Church and became the Colesville branch, for-
saking all to follow the Lord and Joseph Smith to Ohio and
Missouri.
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