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D&C 88 
Lesson 18, Doctrine & Covenants, Adult Religion Class, Monday, 30 Jan 2017 

David A. LeFevre 

General Introduction

Summary Chronology 

• Tue, 25 Dec 1832 – D&C 87 was received in 

Kirtland, Ohio. 

• Thu-Fri, 27-28 Dec 1832 – D&C 88:1-126 was re-

ceived in Kirtland, Ohio 

• Wed, 3 Jan 1833 – D&C 88:127-137 received in 

Kirtland, Ohio 

D&C 88 – The Olive Leaf, Message of Peace

Date and Location 

Thursday and Friday, 27-28 December 1832 (vv. 1-126), 

and Wednesday, 3 January 1833 (vv. 127-137), at Kirtland, 

Ohio, in the upstairs translating room of the Newel K. 

Whitney store. 

Setting 

On Thursday, 27 December 1832, Joseph had gathered 

with some recently returned missionaries and other leaders 

in the ‘translating room’ upstairs in the Newel K. Whitney 

store, where he and Emma were living. Those in attend-

ance at this “conference of High Priests” included Joseph 

Smith, Jr., Joseph Smith, Sr., Sidney Rigdon, Orson Hyde, 

Hyrum Smith, Samuel H. Smith, Newel K. Whitney, Fred-

erick G. Williams, Ezra Thayer, and John Murdock. Joseph 

taught the brethren that to receive revelation, they needed 

“to have [their] minds in on god and exercise faith and be-

come of one heart and of one mind.” To learn from the 

Lord about building up Zion and the duty of “the Elders,” 

each prayed vocally, then each one arose and recommitted 

themselves to keeping the commandments of God. 

At that point, Joseph began to receive a revelation. It’s not 

known what time they started recording it, but at 9pm, the 

brethren broke for the evening and returned at 9am on Fri-

day, 28 December, and Joseph finished the revelation that 

is now D&C 88:1-126.1 

This revelation is in contrast to the one received just two 

days earlier, on 25 December 1832 (D&C 87), which fo-

cused on war, destruction and other imagery of the last 

                                                      
1 Minutes, 27-28 December 1832, JSP, D2:331-334; Revelation, 

27-28 December 1832 [D&C 88:1-126], JSP, D2:334-336. 

2 Letter to William W. Phelps, 11 January 1833, JSP, D2:365. 

days. Because this one spoke of more peaceful things, Jo-

seph later called it “the Olieve leaf which we have plucked 

from the tree of Paradise, the Lords message of peace to 

us.”2 

The revelation explored complex theological themes, in-

cluding light as it related to Christ, truth, and knowledge, 

as well as practical commandments, such as starting to 

build a temple in Ohio and (combined with the 3 January 

1833 revelation) starting a “school for the Prophets” to pre-

pare men to preach the gospel and lead the Church. 

Most of the verses (127-137) in the current addition were 

received on Wednesday, 3 January 1833, as an additional 

explanation about the functioning of the school. Through 

printed separately at first, they soon became associated to-

gether because of topic, and were printed together in the 

first Doctrine and Covenants in 1835. The association 

caused the first date of the first revelation to be attached to 

the final verses for some time, attributing the entire revela-

tion to 27 December 1832. Research by Joseph Smith Pa-

pers scholars confirmed the separate dates, which now ap-

pear in current scriptures.3 The final four verses (138-141) 

were added in the 1835 Doctrine and Covenants, along 

with other edits, some of which are noted below. 

Documents and Publication 

Verses 1-126: The oldest copy is in Minute Book 1 (about 

28 Dec 1832). Other copies include RB2 (between 22 Jan 

and about 27 Feb 1833); SGN (about 28 Dec 1832 to 12 

June 1833); and RB1 (about early 1833). It was first pub-

lished in The Evening and the Morning Star (Feb 1833), 

3 Revelation, 3 January 1833 [D&C 88:127-137], JSP, D2:346-

347. 
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then as a broadsheet (Jan 1834), then as Section 7:1-38 in 

the 1835 and then the 1844 Doctrine and Covenants. 

Verses 127-137: The oldest copy is RB2 (between 22 Jan 

and about 27 Feb 1833). Other copies include RB1 about 

early 1833). It was first published in The Evening and the 

Morning Star (Mar 1833), then as a broadsheet (about Jan 

1834), then as Section 7:39-44 in the 1835 and then 1844 

Doctrine and Covenants. 

Outline 

• Another Comforter (1-5) 

• The light of Christ (6-13) 

• Quickened to various glories (14-31) 

• Laws of the kingdoms (32-39) 

• Understanding God (40-50) 

• Parable of servants in the field (51-61) 

• See the face of the Lord (62-73) 

• Be sanctified and taught (74-80) 

• Warn your neighbor (81-85) 

• Signs of the Second Coming (86-94) 

• Angels call forth the dead (95-102) 

• Angels proclaim the restoration (103-116) 

• Establish a house of god (117-126) 

• The School of the Prophets (127-141) 

Commentary 

Another Comforter (1-5) 

1 who have assembled yourselves together. See Setting for 

a list of those involved in the meeting, which was a group 

of high priests. 

2 the alms of your prayers. This is a unique phrase in all of 

scripture to this verse. An alm is something one person 

gives to another. The implication here is that their prayers 

were in behalf of others, as they sought the Lord’s will for 

Zion. 

2 Lord of Sabaoth. See commentary on 87:7; Sabaoth 

means ‘hosts’ or ‘armies.’ 

2 the book of the names of the sanctified. Probably the 

same thing as “the book of the law of God” (D&C 85:5, 7) 

or the book of life (Philippians 4:3; Revelation 3:5; 13:8; 

17:8; 20:12, 15; 21:27; 22:19; Alma 5:58).4 

3 another Comforter. This phrase is only found here and in 

John 14:16. Careful study of both shows a difference. In 

John, the Comforter is not yet with them because Jesus is 

present, but another comforter, which is the Holy Ghost, 

                                                      
4 JSP, D2:336-337n258. 
5 Robinson and Garrett, A Commentary, 3:97-98; Ehat and Cook, 

Words, 5. 

will come after he departs. To avoid confusion, We some-

times use the terms “first” and “second” comforters to dis-

tinguish them, though these terms are not in the scriptures. 

The first Comforter is the gift of the Holy Ghost, given at 

the time of confirmation. The second, other, or last Com-

forter, as Joseph Smith taught, is Jesus Christ, so to have 

another Comforter is to enjoy the presence of Jesus from 

time to time, with the promise of eternal life (v. 4).5 

3 the Holy Spirit of promise. From Ephesians 1:13 and 

D&C 76:53, this is the assurance from the Holy Spirit of 

the “stamp of approval upon every ordinance that is done 

righteously.”6 

4 the glory of the celestial kingdom. This is the third reve-

lation to mention the celestial glory—D&C 76 when it was 

revealed and 78:14 previously. 

5 the church of the Firstborn. See D&C 76:54, 67, 71, 94, 

102; 77:11; 78:21.  

The light of Christ (6-13) 

6 He that ascended. “He” here, of course, is Jesus Christ 

(v. 5). This verse’s doxology transitions from the an-

nouncement that Jesus is the other Comforter to the mes-

sage about light, while praising the omni-nature of the Sav-

ior—he has experienced and understands all things, be-

cause he is “the light of truth.” 

7 Which truth shineth. In D&C 84:45, Joseph learned that 

“truth is light.” There is something physically enlightening 

about truth that not only brings increased understanding but 

actual light into our lives. With a full embrace of total 

truth, we could one day be bright like the Father and the 

Son, who exude light, glory, and power from their persons. 

7 the light of Christ. D&C 84:45-47 taught that all people 

born into the world receive light, which is the Holy Spirit 

speaking truth to them on some level. As they hearken to 

that light, “to the voice of the Spirit,”  which is also called 

“the Spirit of Jesus Christ” because he directs it, they re-

ceive more, bringing them closer to the Father. Here that 

part of the Holy Spirit given to all is named: “the light of 

Christ.” 

7 the light of the sun. Also, the moon (v. 8), the stars (v. 

9), and the earth (v. 10). Because Jesus created all these 

things (v. 9) and gives them life through his personal light 

and power, he is “in” them and the source of their power. 

Without the sun, moon, and stars, we would live in total 

darkness. 

6 Joseph Fielding Smith, quoted in Robinson and Garrett, A Com-

mentary, 3:98-99. 
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11 which giveth you light. Not only planets and stars but 

human beings receive their personal light through the crea-

tive and sustaining power of Christ. 

11 quickeneth your understandings. To ‘quicken’ is to 

make alive, so the light of Christ through the Holy Ghost 

makes our understanding of important eternal truths come 

alive to us, so it is real and good and trustworthy. 

12 to fill the immensity of space. The idea of “outer space” 

did not yet exist in 1832, though they did describe the 

empty distance between two objects, including stars, as 

“space.”7 The concept here was likely that the empty space 

between any two objects is filled with the light of Christ; it 

is everywhere. 

13 which giveth life to all things. The power of God 

through the Holy Ghost not only quickens our understand-

ings (v. 11) but quickens everything, making all things 

alive. Without it, there would be only death. 

13 the law by which all things are governed. Not only 

does it make everything alive, but everything works ac-

cording to the laws it gives—stars and planets in their or-

ders, nature in all its manifestations, oceans, wind, and 

more. Only man defies God’s laws intentionally. 

13 in the bosom of eternity. This is a unique phrase to this 

verse in all of scripture. This metaphorical image of eter-

nity having a bosom—a chest that is close to the heart and 

symbolic of affection and tenderness—and God being in it, 

speak to his own intimate association with eternal life.  

Quickened to various glories (14-31) 

14 through the redemption…the resurrection. The re-

demption is the Atonement of Christ. Even as he was 

raised from the dead after his own death, so Jesus makes it 

possible for each of us to do the same. 

15 the spirit and the body are the soul of man. This very 

unique definition of the “soul” is only found here. In the 

thought of Joseph Smith’s day, and indeed in ours, the 

“soul” is typically equated with the spiritual element of 

mankind, not the corporeal, and certainly not the combina-

tion of the two. In fact, a large number of scriptural refer-

ences to the word invoke more the spirit than the body; the 

majority use it in a way that does not imply any specific 

definition. 

Yet in the hundreds of uses of “soul” in the Bible or Book 

of Mormon, many could be used to support this concept, 

including Genesis 2:7, where the putting of man’s spirit 

into his body caused him to become “a living soul”; or Ex-

odus 12:15, where “that soul,” meaning a living person, 

should be cut off for disobedience; or Ezekiel 18:27, which 

                                                      
7 See http://webstersdictionary1828.com/Dictionary/space, defi-

nition 2. 

clearly refers to a whole person alive; or 1 Nephi 1:15, 

which speaks of Lehi’s soul rejoicing at his experience; or 

2 Nephi 2:3, where Lehi speaks of Jacob’s soul being 

blessed to dwell safely with Nephi, referring to a mortal 

condition. 

17 the poor and the meek of the earth shall inherit it. See 

Psalm 37:11 and Matthew 5:5 which discuss the meek in-

heriting the earth. There is no reference to the poor inherit-

ing the earth, though 1 Samuel 2:8 shows the Lord raising 

up the poor and making them “inherit the throne of glory” 

which is related to the “pillars of the earth” created by God. 

18 it must needs be sanctified from all unrighteousness. 

“It” here and in verse 19 refer back to the earth. Though 

D&C 76 discussed the characteristics and blessings of 

those inheriting the celestial kingdom, it did not specify its 

location as these verses now do. It is the earth itself that 

will “be prepared for the celestial glory.” 

19 filled the measure of its creation. Though this phrase 

sounds like it ought to come from Genesis, it is unique to 

D&C 88 in scripture. A “measure” is a certain quantity 

(think measuring cup); to fill it means that the earth had a 

task to perform—its reason for being created—represented 

by the measure, and it filled up by fulfilling its tasks. 

19 crowned with glory. The earth will be symbolically 

crowned with a celestial glory, which literally means “the 

presence of God the Father.” 

20 bodies who are of the celestial kingdom may possess it. 

Those resurrected to a celestial glory will eternally call 

earth home after it becomes the celestial kingdom, “for this 

intent was it made and created.” 

20 for this intent are they sanctified. Likewise, as the earth 

fills the measure of its own creation by becoming celestial-

ized, so celestial resurrected beings were sanctified to in-

herit it. 

21 sanctified through the law. To be sanctified means to 

be ‘made holy’ or ‘set apart’ to a specific purpose. We 

don’t typically think of sanctification as coming through a 

law, but the Atonement of Christ can only be applied to us 

as we strive to obey God’s laws to make ourselves holy 

and dedicated to serve God.  

21 inherit another kingdom. Those who do not become 

sanctified by the law will be left to inherit either the terres-

trial or telestial kingdoms. 

22 not able to abide the law. Living celestial laws brings 

us into compliance and changes our very nature so that we 

can “abide a celestial glory.” If we live only lower laws, 

that is the glory that we will receive (vv. 23-24). 
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24 not meet for a kingdom of glory. For those who cannot 

even abide a telestial law (which according to D&C 76:81-

88, 99-112 is an extremely low bar), will be sent to a place 

“which is not a kingdom of glory” (cf. D&C 76:31-38). 

25 the earth abideth the law…and transgresseth not. Us-

ing these verses and others such as Moses 7:48, some have 

argued that the earth itself is a living being, required bap-

tism (the flood) and cleansing. But a close examination of 

these and other scriptures make it clear that these concepts 

are metaphorical and not meant to apply sentience or ac-

countability to the earth. If the earth is ‘polluted,’ it is by 

the people on it who sin, and any cleansing it requires is for 

their sake, not its own. If the earth somehow required bap-

tism for its salvation, then by the same logic, so should ani-

mals and plants, which are clearly more sentient than the 

earth. So when it says the earth abides the law and doesn’t 

transgress but fulfills the measure of its creation, that refers 

to its natural course of existence, without implying some 

kind of choice on its part.8 

27 a spiritual body. This doesn’t mean that the righteous 

are raised to a non-corporeal existence, but that their resur-

rected bodies are no longer mortal, subject to death, dis-

ease, etc. (see Alma 11:45; 1 Corinthians 15:44). A spir-

itual body is one which is infused by the power of the Holy 

Spirit.9 

28 receive the same body which was a natural body. To 

clarify the meaning of v. 27, the Lord taught that “ye shall 

receive your bodies” which are like our “natural” bodies 

but quickened (made alive) with glory according to the law 

we are able to abide (vv. 29-31). 

Laws of the kingdoms (32-39) 

32 they who remain shall also be quickened. After the ce-

lestial, terrestrial, and telestial souls are resurrected (vv.29-

31), “they who remain” will also be made alive or resur-

rected. These are the sons of perdition (D&C 76:30-49). 

32 they were not willing to enjoy that which they might 

have received. This sounds like the perfect definition of 

hell, because they might have had celestial glory by living 

that law, but instead they live eternally in darkness because 

“they were not willing.” 

33 he receive not the gift. The gift of eternal life is offered 

to all (John 3:15; D&C 6:13; 84:54-57) but some will sadly 

not receive (embrace) it. Such a person will neither rejoice 

in the gift nor in “the giver of the gift.” 

                                                      
8 Paul Y. Hoskisson and Stephen O. Smoot, “Was Noah’s Flood 

the Baptism of the Earth?” in J. Spencer Fluhman and Brent L. 

Top, Let Us Reason Together: Essays in Honor of the Life’s 

Work of Robert L. Millet (Provo, UT: BYU Religious Studies 

Center, 2016). 

34 governed by law…preserved…perfected and sancti-

fied. This gives some insight into the power of obedience 

to transform us into the eternal beings God wants us to be. 

We choose to obey, and God’s grace preserves, perfects, 

and sanctifies us. 

35 willeth to abide in sin…cannot be sanctified by law. 

Those who break God’s law and remain in their sins, trying 

to become “a law unto [him]self” can never become holy 

by that law. Likewise, other eternal principles of mercy, 

justice, and judgment cannot save him either, because he 

“must remain filthy still.” “Obedience enables; disobedi-

ence disables.”10 

37 there is no space in the which there is no kingdom. 

What an amazing concept! The universe is more vast than 

we can begin to comprehend, yet the Lord declared that 

there are so many kingdoms (worlds in various stages of 

existence) spread throughout it that there is no space where 

a kingdom does not exist or govern. 

37 there is no kingdom in which there is no space. In-

versely, in all of God’s kingdoms, there is still sufficient 

space for anyone who belongs there. ‘There is always room 

for more.’ 

39 beings who abide not in those conditions are not justi-

fied. To be justified means to be forgiven and free from 

sin. We have to be justified before we can be sanctified 

(made holy), and to be justified, we have to abide the con-

ditions (laws) of the kingdom. 

40 intelligence cleaveth unto intelligence. This verse in-

cludes several attributes that show how obedient beings 

will be brought together in like kingdoms. Sometimes in 

this life we say, ‘opposites attract.’ That may be true, but in 

eternal kingdoms, we will be drawn to and have relation-

ships with those on the same level of obedience and sancti-

fication as we are. 

Understanding God (40-50) 

40 judgment goeth before the face of him who sitteth 

upon the throne. God may love us all but he still must 

judge us—or at least help us judge ourselves.11 

41 all things are before him…round about him. Revela-

tion 4 gives the image of God on his throne with a sea of 

glass before him, surrounded by beasts full of eyes (ability 

to see) and wings (ability to move). This symbolic imagery 

represents God in all his glory and power, able to see all 

things and act when needed. 

9 Robinson and Garrett, A Commentary, 3:107. 

10 Robinson and Garrett, A Commentary, 3:109 (italics in origi-

nal). 
11 McConkie and Ostler, Revelations, 634. 
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The doxology continues that he is above, in, through, and 

round about all things—he is everywhere, inside and out-

side of everything: “there is not anything save he knows it” 

(2 Nephi 9:20). 

41 all things are by him, and of him. Creation is an act of 

God; “without him was not any thing made that was made” 

(John 1:3) and “there was not any thing done save it were 

by his word” (1 Nephi 17:31). 

42 given a law unto all things. God gives laws to the entire 

universe, to which they obey so that “they move in their 

times and their seasons.” 

44 they give light to each other. The stars and planets God 

set in courses (v. 43) give light to each other, and their or-

der sets seasons, minutes, hours, days, weeks, months, and 

years. 

44 all these are one year with God, but not with man. Be-

cause God doesn’t really count time in any way like we do 

(Alma 40:8; D&C 84:100), this symbolic reference to “one 

year” is meant to convey that God orders the revolutions of 

planets and stars according to his own wisdom and is not 

meant to be a mathematical formula of any kind. 

45 The earth rolls upon her wings. In Hebrew, the earth is 

also a feminine noun,12 but it is not portrayed with wings 

anywhere but this verse. The symbolism is apt: wings rep-

resent the “power, to move, to act, etc.” (D&C 77:4). 

47 all these are kingdoms. “These” probably refers to the 

earth, sun, moon, and stars in v. 45, and does not mean 

they are “kingdoms” such as the celestial, terrestrial, or te-

lestial. The Lord is using them as illustrations of his king-

doms in a way “that [we] may understand” (v. 46). 

47 hath seen God moving in his majesty and power. Alma 

declared the existence of God, telling Korihor, “I have all 

things as a testimony that these things are true” (Alma 

30:41). 

48 he who came unto his own was not comprehended. 

Compare this and verse 49 to John 1:5, 10-11. 

49 you shall comprehend even God, being quickened in 

him and by him. When we are resurrected and exalted, 

then we will finally understand God in his power and maj-

esty. 

50 shall ye know that ye have seen me, that I am. When 

we have that perfect comprehension, then will we realize 

that God was right there with us the whole time, giving us 

light, without which we would “not abound.” 

                                                      
12 The sun is both masculine and feminine (which works with 

this verse, which has ‘his’ in the current version but had ‘her’ in 

the oldest copy), but the moon is masculine in Hebrew, which is 

different from the feminine pronoun here. 

Parable of servants in the field (51-61) 

51 I will liken these kingdoms unto a man having a field. 

Having given a more metaphorical explanation, the Lord 

next used a parable to provide further understanding. 

51 he sent forth his servants into the field to dig. The man 

who owned the field sent his hired servants out to dig. 

52 unto the first; Go ye and labor. The field owner invited 

twelve men to go into his field with the promise that he 

would visit each based on the hour which he was hired (vv. 

52-55). 

56 tarried with him all that hour, and he was made glad. 

As promised, the owner went into the field the first hour 

and spent the whole hour with the worker, which made the 

worker “glad with the light of the countenance of his lord.” 

This was repeated with each other worker in their hour, un-

til each received the master “in his hour, and in his time, 

and in his season” (vv. 57-59). 

60 that they all might be glorified. The goal of these visits 

was mutual glorification for both the lord and the servants. 

61 every kingdom in its hour, and in its time. The expla-

nation parallels the parable without offering much addi-

tional detail. But the explanation seems to be that since the 

Lord has created “worlds without number” (Moses 1:33), 

each one must have some time with him, and so he will go 

to each in its turn. In our case, we had one time with him 

already—his mortal ministry and immediate post-mortal 

ministry—and will have another in the Millennium. Other 

worlds will enjoy his presence at different stages of their 

existence. But all will be blessed with a personal visit of 

some duration at some appropriate, divinely-designated 

time.13 

See the face of the Lord (62-73) 

62 ponder in your hearts. The words given in the revela-

tion should be the source of much pondering, as they are 

not easily understood in one reading, or even several. 

62 call upon me while I am near. The previous parable 

combined with this admonition are intriguing: is the Savior 

somehow more near us now (anticipating the Second Com-

ing) than he might have been before or will be later? Or, is 

this more like he is near when we are prepared to receive 

him?14 Regardless, the quote is from Isaiah 55:6. 

63 Draw near unto me and I will draw near unto you. 

This is the only place in scripture with this reciprocating 

promise. However, there are passages with similar thinking 

13 McConkie and Ostler, Revelations, 636-637, who note that 

such a visit might only be to chosen servants on each planet, not 

necessarily the whole population; also Robinson and Garrett, A 

Commentary, 3:113-114. 

14 Robinson and Garrett, A Commentary, 3:114. 
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(Matthew 11:28; John 7:37; John 14:23; 1 Nephi 10:18-19; 

2 Nephi 26:33; 28:32). 

63 seek…ask…knock. Though in a different order, this is 

in Jesus’ teachings in Matthew 7:7-8 (and the parallel 3 

Nephi 14:7-8) and Luke 11:9-10. 

64 that is expedient for you. Three times in John’s gospel, 

a similar invitation to this verse is given, to ask the Father 

in Jesus’ name, and it shall be given. Here the qualifier is 

added, that it must be “expedient.” 3 Nephi 18:20 has two 

qualifiers: that what we ask “is right” and that we must be 

“believing.” 

65 it shall turn unto your condemnation. This is not to say 

that if we pray for something that is not the Lord’s will, 

that we will be condemned for it. God doesn’t expect us to 

be mind-readers. Something that is “not expedient” is 

something improper, selfish, ill-intended, vain or foolish. 

66 that which ye hear is as the voice of one crying in the 

wilderness. The Lord’s voice calling to us in these last 

days is like a voice from the wilderness calling us to pre-

pare (Isaiah 40:3). He explained that it is in the wilderness 

because we cannot see him, and we know it is his voice be-

cause it is the Spirit and the truth. 

66 truth abideth and hath no end. To “abide” is to rest, 

stay, or remain. Truth is always there in front of us, ready 

to be acknowledged, for all eternity. If we embrace it, “in 

you it shall abound.” 

67 your eye be single to my glory. See Matthew 6:22 (3 

Nephi 13:22) and Luke 11:34. To be “single” means to be 

focused; the person focused on God’s glory will be filled 

with light, which allows full comprehension of all things. 

So the key to understanding the mysteries of the universe is 

to be focused on God’s glory, which is helping others 

achieve immortality and eternal life (Moses 1:39). 

68 sanctify yourselves that your minds become single to 

God. We are sanctified by the Holy Spirit as we strive to be 

increasingly obedient, which leads to an increased focus to 

do the will of God. 

68 the days will come that you shall see him. As we be-

come increasingly sanctified and focused, we will one day, 

“in his own time” be able to see him face to face. Joseph 

Smith explained to William W. Phelps that with this, the 

Lord “promised us great things, yea even a visit from the 

heavens to honor us with his own presence.”15 

69 the great and last promise. Meaning, to see the face of 

God, which of course is not the last promise the Lord 

made, but “last” in the sense of the one just made. 

69 cast away your idle thoughts and your excess of laugh-

ter. An idle thought is one not focused on God’s glory, that 

                                                      
15 Letter to William W. Phelps, 11 January 1833, JSP, D2:367. 

is without a larger purpose. Excess laughter is inappropri-

ate laughter but does not equate with sadness, for we are 

still to be cheerful and glad (D&C 59:15). 

70 call a solemn assembly. The term “solemn assembly” is 

found in the Old Testament ten times (e.g., Leviticus 

23:36; Numbers 29:35; Deuteronomy 16:8). This is the 

first time the phrase is used in the Doctrine and Covenants. 

It connotes a holy gathering, usually associated with the 

temple and a feast or divinely-sanctioned celebration. 

70 those who are the first laborers. Going back to the par-

able in vv. 51-61, these early brethren were likened to the 

first laborers who would enjoy the Lord’s presence in their 

time (also v. 74). 

71 ponder the warning in their hearts. This second com-

mand to ponder and reflect on the contents of this revela-

tion turns them toward the warnings of the consequences of 

poor choices and behavior. 

72 I will take care of your flocks. New converts were left 

behind as elders traveled, taught, and baptized. These 

“flocks” were of concern to them, just as Paul’s were to 

him and why he traveled back to the same cities time and 

again. The Lord reassured these early missionaries that he 

could care for their converts and “raise up elders” to follow 

up with them and provide them care. 

73 I will hasten my work. The work is hastened at different 

times. It doesn’t necessarily mean that the preceding period 

was one of slacking off or laziness, but each hastening ex-

pands capacity and results, building on previous successes. 

Be sanctified and taught (74-80) 

74 assemble…organize…prepare…sanctify…pu-

rify…cleanse. The brethren were to perform all these ac-

tions to prepare themselves for the Lord’s action: “that I 

may make you clean.” This anticipates the coming com-

mands to build the temple and hold the School of the 

Prophets. 

75 you are clean from the blood of this wicked genera-

tion. Though the concept is not new (Acts 18:6), this 

phrase is unique to D&C 88, used here and in vv. 85 and 

138. 

75 this great and last promise. See v. 69. 

76 continue in prayer and fasting. Two important ele-

ments to humility, seeking and knowing the Lord’s will, 

and being changed by the Atonement. 

77 teach one another the doctrine of the kingdom. The 

high priests together assembled were to teach each other—

anticipating the School of the Prophets later in the revela-

tion. 
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78 Teach ye diligently and my grace shall attend you. Dil-

igent teaching among peers is a hallmark of the Church to-

day. We are called, take our place for a time, then another 

steps in to lead the teaching, but we all continually learn 

from each other and teach with our best efforts when we 

are called. 

78 instructed more perfectly in theory, in principle, in 

doctrine, in the law. We are to teach and study theoretical 

things as well as practical things, doctrines (concepts) as 

well as laws (applications). The balance between the intel-

lectual and the practical grounds the Church in both aspects 

of learning in order to be stretching but also useful. 

79 in heaven and in the earth, and under the earth. The 

quote is from Philippians 2:10, which comes from Exodus 

20:4 (see also Revelation 5:3, 13; Moses 6:63). In the an-

cient Hebrew way of perceiving the cosmos, the heaven 

was above us, the earth was around us, and Sheol was be-

low us. These three constituted all things in creation. 

79 have been…are…shortly come…at 

home…abroad…wars…nations…judgments…countries. 

The list of things the Lord wanted the brethren to study is 

comprehensive—history, current events, and prophesy; na-

tional and international events, politics and war, govern-

ments, geography, and more. 

80 That ye may be prepared in all things. The purpose of 

all this learning was not for learning’s sake, but to make 

them more fit for serving in the kingdom, for taking the 

gospel message to all parts of the world, and to “magnify” 

their callings or do the best they could at any mission given 

them. 

Warn your neighbor (81-85) 

81 warn his neighbor. The role of latter-day missionaries 

(meaning, all of us) is to “testify and warn.” Then as each 

person is warned, he or she is to warn neighbors of the 

judgment coming upon the world. 

82 their sins are upon their own heads. Anciently, on the 

day of Atonement, the priest would lay his hands on the 

head of a goat (the “scapegoat”), which was taken into the 

wilderness, symbolically taking away the sins of the people 

(Leviticus 16:5-10, 20-22). By proclaiming the warning 

message to those around us, “they are left without excuse,” 

and with no surrogate to carry away their sins, they bear 

the full responsibility for them. 

83 He that seeketh me early shall find me. A similar 

phrase is found in D&C 54:10, but originally in the Psalms 

and Proverbs as well as some of the prophets.16 To seek 

early is to do so with urgency and diligently. 

                                                      
16 Psalm 63:1; Proverbs 1:28; 8:17; Isaiah 26:9; Hosea 5:15. 

84 tarry ye, and labor diligently, that you may be per-

fected in your ministry. The Lord called for a time of prep-

aration, that the missionaries might be trained and better 

prepared before the next round of mission calls. This is ex-

plained in more detail in vv. 127-141. 

84 go forth among the Gentiles for the last time. Not the 

last mission effort of their lives or the dispensation, but as 

part of the effort of the last days, which is the last warning 

period before the Second Coming. 

84 bind up the law and seal up the testimony. From Isaiah 

8:16 (2 Nephi 18:16), though there the nouns are reversed; 

it was also previously used in D&C 133:72 (given in No-

vember 1831). This refers to the act of recording an action 

(such as an exchange of property) and legally sealing up 

the document. When it is time for judgment later, the docu-

ment can be opened to know just what previously tran-

spired or was agreed to. In this case it records the action of 

those preaching, verifying their efforts to warn the people, 

which is sealed up as a testimony against their rejection. 

85 the desolation of abomination which awaits the 

wicked. In the Old Testament, the phrase is “the abomina-

tion which maketh desolate” (Daniel 11:31).17 But the 

phrase is changed slightly in Matthew 24:15 and Mark 

13:14, to “abomination of desolation.” D&C 84:117 and 

this verse are the only times it is used in the Doctrine and 

Covenants, both of which reverse the New Testament order 

of words but more closely follow the sense of the Old. 

Signs of the Second Coming (86-94) 

This section has many similarities to other chapters that 

speak of signs of the last days, including Matthew 24 (and 

Joseph Smith—Matthew), Mark 13, Revelation 7-20; Joel 

2-3, and D&C 29, 45, 84, and 133, all received previous to 

this. 

86 Abide ye in the liberty wherewith ye are made free. 

Paul used a similar phrase in Galatians 5:1, where Christ is 

the one that made us free. Alma (senior) used a similar 

phrase in his teachings (Mosiah 23:13) as did his grandson, 

Helaman (Alma 58:40) and Pahoran (Alma 61:9). This is 

the only time it is used in the Doctrine and Covenants. 

87 earth shall tremble…sun shall hide…moon…stars. 

The signs in the heavens represent warnings of judgments 

from God because he is the only one that can control them. 

Previous revelations had evoked similar images (D&C 

29:14; 34:9; 43:18; 45:33, 42; 84:118; 133:22), echoing 

Old Testament passages such as Isaiah 13:10; Ezekiel 32:7; 

Joel 2:10 and 3:15, and New Testament prophecies, includ-

ing Matthew 24:29; Luke 21:25; and Revelation 6:12; 8:12. 

87 as a fig that falleth from off a fig tree. Revelation 6:13. 

17 Also Jeremiah 44:22; Ezekiel 33:29; Daniel 9:27; 12:11. 
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88 after your testimony. The judgments will be held back 

until the missionaries can bear full testimony. 

89 earthquakes. The other item clearly under God’s con-

trol is what happens beneath the earth, since man cannot 

see or access it. Thus earthquakes are a sign of divine dis-

pleasure, not to mention the destruction involved. 

90 thunderings…lightnings…tempests…waves. Parts of 

these four are mentioned in many scriptures but this is the 

only one to combine all four into a sign or testimony of the 

truth of the message of the Lord to the world. 

91 men’s hearts shall fail them. Previously mentioned in 

D&C 45:26, this was an Old Testament (1 Samuel 17:32) 

and New Testament (Luke 21:26) sign of mortal weakness. 

92 angels shall fly. Revelation 8:13 and 14:6 as well as 

previously-received D&C 133:36 all mention angels flying 

through heaven to deliver God’s messages. 

92 the Bridegroom cometh. The call to go out and meet the 

bridegroom comes from Matthew 25:6 and was previously 

used in D&C 133:10, 19. Anciently, brides waiting in their 

homes for the bridegroom and his party to arrive, marry 

her, and then take her away to the new home he had built 

for them. His general arrival time might be known, but un-

til the wedding party passed through the street, the exact 

time could not be known. Once there, the call would go out 

to everyone to join the party because the bridegroom was 

coming down the street and the wedding was imminent. 

93 a great sign in heaven. D&C 29:14 mentioned “greater 

signs in heaven” and 45:40 “signs and wonders…in the 

heavens.” But this singular “sign” appears to play into a 

later Joseph Smith comment about “one grand sign of the 

Son of the son of man in heaven.” He taught that some 

would call it a planet or comet but it will be the “coming of 

the son of man.”18 

94 That great church, the mother of abominations. With 

language from 1 Nephi 14:9-17 and Revelation 17:1-5, this 

verse portrays the fate of those who fight against God and 

shed the blood of the saints. Then it is tied to the parable of 

the wheat and the tares (Matthew 13:24-30 and D&C 86, 

just received early in the same month as this), portraying 

Babylon as the tares to be gathered, bundled with strong 

bands that no man can loose, and burned. 

95 silence in heaven for the space of half an hour. Reve-

lation 8:1 describes silence for half an hour at the opening 

of the seventh seal, which marks the beginning of the final 

judgments before the Second Coming. 

                                                      
18 "Journal, December 1842–June 1844; Book 2, 10 March 1843–

14 July 1843," p. [76], The Joseph Smith Papers, accessed Janu-

Angels call forth the dead (95-102) 

95 the curtain of heaven be unfolded, as a scroll. From 

Revelation 6:14 and Isaiah 34:4; a rolled out scroll hides 

things; when it is rolled up, it collapses and reveals what is 

behind it, which is “the face of the Lord.” 

96 quickened and be caught up to meet him. 1 Thessaloni-

ans 4:17 speaks of this event, called the “rapture” by many 

of our Protestant friends. 

97 their graves shall be opened. Ezekiel 37:12-13 speaks 

of the Lord opening the graves of the dead, as does D&C 

29:26. Here we learn that the resurrected dead will be 

caught up to meet Christ at his coming as well as the liv-

ing. 

98 the first fruits. The “firstfruits” were celebrated in an-

cient Israel each year, the first crops harvested (e.g., Exo-

dus 23:16-19; 34:22-26; Leviticus 2:12-14; Nehemiah 

10:35-37). Paul used the metaphor several times in his 

writings to refer to converts (e.g., Romans 16:5) but also in 

conjunction with his discussion of the resurrection (1 Co-

rinthians 15:20-23). Several Book of Mormon references 

use it as well (e.g., 2 Nephi 2:9; Jacob 4:11; Moroni 8:25) 

but this is the only use of the term in the Doctrine and Cov-

enants. 

99 the second trump. The first trump sent Babylon to its 

fate and called out the dead and the living up into the 

clouds with Christ (vv. 94-98). This second trump brings 

for those “who have received their part in that prison which 

is prepared for them,” meaning those who were in prison in 

the spirit world but have now received the gospel and can 

be “judged according to men in the flesh” (see 1 Peter 4:6; 

D&C 76:73). 

100 the third trump. The third call is to those “found under 

condemnation,” meaning those resurrected at the end of the 

Millennium but still to a kingdom of glory (D&C 29:22; 

76:85). 

102 the fourth trump. At the sounding of the fourth trump 

shall the sons of perdition be resurrected, they “who shall 

remain filthy still.” 

Angels proclaim judgment (103-116) 

103 the fifth trump. Though the description of the angel is 

compared to Revelation 14:6, the mission here is not the 

same; in this case, the angel is to declare that everyone 

should bow the knee and confess Christ because the judg-

ment of God is coming and the whore on the many waters 

is fallen. 

ary 30, 2017, http://www.josephsmithpapers.org/paper-sum-

mary/journal-december-1842-june-1844-book-2-10-march-1843-

14-july-1843/84. 
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105 the sixth angel. This angel echoes the lament of the 

fall of Babylon from v. 104. 

106 the seventh angel. This last trump proclaims the com-

pletion of the work of the Lamb, who has overcome all 

things and trodden the wine-press alone (Isaiah 63:3; Reve-

lation 14:20; 19:15; D&C 76:107). 

107 receive their inheritance and be made equal with 

him. Angels and saints who are “filled with his glory” will 

finally receive their promised inheritance as Christ’s sons 

and daughters, which is to become “equal with him.” 

108 the first angel again sound his trump. The seven an-

gels repeat their efforts, now symbolically revealing all the 

acts and thoughts of men in each of the thousand years of 

the earth’s temporal existence, plus “the mighty works of 

God.” 

110 there shall be time no longer. Revelation 10:6; D&C 

84:100. 

110 Satan shall be bound. Showing this is not meant as a 

strict chronology, the seventh angel also declares the bind-

ing of Satan and his armies for a thousand years, which 

happens at the beginning of the Millennium (Revelation 

20:2; D&C 43:31; 45:55; 84:100), then he is “loosed for a 

little season” (v. 111). 

112 Michael, the seventh angel. The name of the seventh 

angel is Michael, which the Prophet learned was Adam 

(D&C 27:11). 

114 the battle of the great God. Revelation 19:17 calls it 

“the supper of the great God.” At the end of the battle, Sa-

tan and his minions are cast into outer darkness, never to 

bother the saints again. 

115 For Michael shall fight their battles. There is some 

eternal poetic justice in having Michael or Adam, who was 

the one who started it with the Fall, finish up the final bat-

tle by defeating that being who tempted him and Eve in the 

garden and who has always had as his goal to take “the 

throne of him with sitteth upon the throne, even the Lamb.” 

116 they shall not any more see death. This is impossible 

to conceive of in our mortal state where death is rampant 

and endings are the norm, but provides great comfort that 

one day death will be fully defeated by Christ. 

Establish a house of God (117-126) 

117 my friends, call your solemn assembly. The Lord al-

ready invited them to call a solemn assembly in v. 70, but 

reiterates that command by prefacing it with an endearing 

term “my friends.” 

118 all have not faith. Every person is in a different place 

in their faith journey. To help those along who are new to 

the path (as well as all the rest of us), the Lord offered a se-

ries of things we can do. 

118 seek ye diligently. Proverbs counsels us to diligently 

seek God’s face and good (Proverbs 7:15; 11:27) and the 

author of Hebrews teaches that God rewards those who dil-

igently seek him (Hebrews 11:6). Nephi was blessed be-

cause he sought the Lord diligently with humility and 

wrote that the Holy Ghost was given to those who dili-

gently seek God. In this revelation, the Saints were already 

promised that seeking the Lord diligently would result in 

them finding him (v. 63). 

118 teach one another words of wisdom. There is a current 

emphasis in the Church to have more discussion-focused 

lessons in our Sunday School, youth, and adult classes. But 

the concept of teaching each other and having a teacher 

that is more facilitator than expert starts here. 

118 seek ye out of the best books words of wisdom. The 

“best books” are not just the four standard works, nor even 

those that can be purchased at Deseret Book, as good as 

their collection is. We are commanded to range wide in our 

reading and studying, to bring the best thinking and “words 

of wisdom” into our lives from many sources. 

118 by study and also by faith. People who rely on study 

alone can find themselves ungrounded, subject to being 

whipped back and forth, depending on current thinking of 

the latest scholars. Those who rely solely on faith may like-

wise find themselves without sufficient depth to defend 

their faith when challenged. There is great power in this 

counsel from the Lord for us to seek learning by both. 

119 establish a house. The Saints quickly interpreted this 

exactly as we view it today: a command to build a temple. 

The attributes of this house in the rest of the verse are 

worth pondering, to reflect if we find these things in our 

temple worship: prayer, fasting, faith, learning, glory, or-

der, and God himself. 

120 with uplifted hands unto the Most High. In ancient Is-

rael, many prayers, especially public ones associated with 

temple worship, were offered with upraised hands, to rep-

resent pleading with God for all those present. In the pro-

posed Kirtland temple, the members were taught enter, 

leave, and great each other in that spirit of prayer. 

121 cease from all your light speeches…laughter…lustful 

desires…pride and light-mindedness…wicked doings. 

While not exactly a temple recommend list of questions, 

this list of preparatory behaviors is also worth personal in-

trospection. 

121 from all laughter. “In Doctrine and Covenants 59:15, 

the command was that we have not ‘much laughter.’ In 

Doctrine and Covenants 88:69 we are told not to have an 

‘excess of laughter.’ Yet in this verse the wording is ‘all 

laughter.’ Does this mean we are not to laugh at all? No, 

for the context is different in each case. Section 88 coun-

sels us to avoid ‘an excess of laughter’ in our daily lives. 
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Section 59 counsels us to avoid much laughter’ on the Sab-

bath day, and this verse counsels avoiding ‘all laughter’ 

while engaged in the solemn activities of the temple.”19 

122 Appoint among yourselves a teacher. Callings in the 

Church were not implemented in the way they are today, 

nor where Sunday services so formal with the patterns, 

classes, and divisions we enjoy. Still, the concepts of hav-

ing a teacher lead the class for a time, then having another 

take his place, is a very early development. Teachers have 

the responsibility in such venues to “let one speak at a time 

and let all listen” that all may be edified, and allow every 

person “an equal privilege” of learning, speaking, and 

growing. This, however, implies preparation on the part of 

both the teacher and the participants, because off-topic or 

uninformed comments would not be edifying to the group. 

123 love one another; cease to be covetous. Important 

commandments for all purposes but interesting to consider 

in terms of the temple and the classroom. 

124 Cease to be idle…unclean…find fault. Continuing the 

list from v. 123, the Lord counsels hard work, cleanliness, 

and looking for the best in others. 

124 cease to sleep longer than needful. A “needful” 

amount of sleep varies with time and circumstances in our 

lives, but the consistent advice to “retire to thy bed early” 

to avoid weariness and to “arise early” to be invigorated in 

body and mind is generally sound medical and cultural ad-

vice. 

125 clothe yourselves with the bond of charity. This 

phrase is unique in the D&C (here and 124:116), but the 

image is compelling, advocating living with charity so 

abundantly that it becomes like a “mantle” or coat that co-

vers our lives. The value of charity is expounded in many 

scriptures, notably 1 Corinthians 13 and Moroni 7. 

125 the bond of perfectness and peace. From Colossians 

3:14-15, another way of saying is that charity binds us to-

gether perfectly in unity and peace. 

126 Pray always, that ye may not faint, until I come. See 

Luke 21:36 and 2 Nephi 32:9. This is a common command 

in the Doctrine and Covenants especially (fourteen 

times).20 

The School of the Prophets (127-141) 

As mentioned in the Setting, verses 127-137 were added 

after the rest of the revelation, on 3 January 1833. Verses 

138-141 were added at an unknown date but sometime be-

fore the 1835 edition of the Doctrine and Covenants went 

to press. They reflect later thinking and experience than the 

rest of the section. 

                                                      
19 Robinson and Garrett, A Commentary, 3:130-131. 

127 the school of the prophets. This initial school, which 

ran from January to April 1833, only had about twenty-five 

participants, selected according to their ability to live ac-

cording to the commandments set forth in this revelation. 

128 president, or teacher, shall be found standing in his 

place. Joseph Smith was the president but subsequently 

others would be called as teachers. When it was time for a 

session of the school to begin, the president or teacher was 

to arrive first (v. 129), in order to open the school and greet 

all the students (vv. 132-133). 

130 into the house of God. Anticipating that these schools 

would eventually be held in the temple (which they were), 

the president or teacher was told to “be an example” by ar-

riving first. 

131 Let him offer himself in prayer upon his knees. Be-

fore the class began, alone in the temple, the president or 

teacher would kneel in a prayer of preparation, remember-

ing “the everlasting covenant.” 

132 with uplifted hands to heaven. Continuing in the spirit 

of the prayer (v. 131), he was to raise his hands in greeting 

as each person entered, repeating the words of v. 133. 

133 I salute you in the name of the Lord Jesus Christ. 

Though we may not use this greeting and these words as 

we see each other each week in our Sunday meetings or at 

the temple or in our homes and neighborhoods, the spirit 

conveyed in them of love and support and unity is the atti-

tude we should strive to enjoy as fellow Saints. 

134 he that is found unworthy of this salutation. Those 

who cannot receive the covenant and each other in the 

spirit of v. 133 should not be part of the school or come 

into the house of the Lord. 

135 with the same prayer and covenant, or by saying 

Amen. Recognizing that the repetition of v. 133 by every 

person entering the room is the right feeling to evoke but 

could become cumbersome, the Lord allowed for a simple 

“Amen, in token of the same.” 

136 this is an ensample. Again, allowing for perhaps less 

formality and larger groups, the Lord gives this as an ex-

ample of how we should greet each other in the temple or 

the school, but not as a commandment in perpetuity. 

137 the Spirit shall give utterance in all your doings. 

Whether in the temple or the school, they were to let the 

Spirit of the Lord dictate their words and actions to pre-

serve the holiness of their activities and the locations. 

138 save he is clean from the blood of this generation. 

One of the prerequisites for entering the School of the 

Prophets was diligence in preaching the gospel to others. 

20 This verse and 10:5; 19:38; 20:33; 31:12; 32:4; 33:17; 61:39; 

75:11; 81:3; 90:24; 93:49, 50; 101:81. 
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This also ties to the washing ordinances discussed in the 

next few verses. 

139 the ordinance of the washing of feet. Taken from the 

act Jesus did with his disciples at the Last Supper (John 

13:3-10), which in turn was likely modeled on how priests 

washed their feet before serving in the temple (Exodus 

30:18-21; 40:30-31), this ordinance was revealed to Joseph 

Smith subsequent to this original revelation but before the 

Doctrine and Covenants was first printed, so these verses 

were added to explain how it was used with the school, 

something they had already been practicing for some time 

by 1835. 

Orson Pratt taught that the endowment was revealed “little 

by little” starting with the washing of feet. After the 

Kirtland temple was built, the ordinance was only adminis-

tered by the First Presidency and Quorum of the Twelve (v. 

140).21 

141 commenced with prayer; and after partaking of bread 

and wine, he is to gird himself. Joseph Smith performed 

this ordinance himself according to these instructions.22 

Results 

The practical demands of the revelations spurred the Saints 

to quick action, with steps begun immediately to construct 

a schoolhouse for the school of the prophets and ground 

soon broken for the temple in Kirtland.23 The theological 

elements proved less interesting at first, so much that when 

Phelps printed the first copy in The Evening and the Morn-

ing Star in Missouri, he left those parts out. It wasn’t until 

about January 1834 when the revelation was printed in its 

entirety in a broadsheet. 

Shortly after receiving this revelation, Joseph Smith sent a 

copy to William W. Phelps for printing in Missouri, with a 

letter that contained some reprimand: 

I Send you the Olieve leaf which we have plucked from 

the tree of Paradise, the Lords message of peace to us, 

for though our Brethren in Zion, indulge in feelings to-

wards us, which is are not according to the requirements 

of the new covenant yet we have the satisfaction of 

knowing that the Lord approves of us & has accepted 

us, & established his name in kirtland for the salvation 

of the nations, for the Lord will have a place for from 

whence his word will go forth in these last days in pu-

rity, for if Zion, will not purify herself so as to be ap-

proved of in all things in his sight he will seek— an-

other people for his work will go on untill Isreal is gath-

ered & they who will not hear his voice must expect to 

feel his wraith, Let me say unto you, seek to purefy our-

seves, & also all the inhabitants of Zion lest the Lords 

anger be kindled to fierceness, repent, repent, is the 

voice of God, to Zion24 

He told Phelps that the Lord had commanded them to build 

a temple in Kirtland and start a School of the Prophets, and 

that they were determined to obey in order to merit the 

promised blessings. From the lessons of the Bible transla-

tion and D&C 84, he worried that the people would reject 

the Lord’s promises and fall short of blessings.25 

The Kirtland temple construction began in the summer 

months of 1833 but faced several delays along the way, re-

quiring a rebuke by the Lord (D&C 95). It was finally 

ready in 1836 for dedication and use (D&C 109). Joseph 

promised continued revelation of temple ordinances, start-

ing with the washing of feet revealed here. He urged the 

Saints to be prepared for this fuller “endowment” that they 

might “be prepared and able to overcome all things.” In 

short, the promises of D&C 88 drove many of Joseph 

Smith’s efforts to lead the Church forward with the Lord’s 

priorities.26  

Though the term “School of the Prophets” was used later in 

other teaching situations, the larger story is that subsequent 

‘schools’ were created to serve larger numbers of Saints, 

called Schools of the Elders. The main goal was to prepare 

brethren for missionary work and leadership, but they also 

studied secular subjects, per the instructions in D&C 88. 

The original Lectures on Faith that appeared in the 1835 

Doctrine and Covenants was given in one of the schools of 

the elders in 1834-1835. Several instances were recording 

during these schools of divine manifestations, including vi-

sions of the Savior and angels. Eventually the schools were 

discontinued as other educational programs came into play, 

such as Sunday School, Young Men and Young Women, 

and Church publications and manuals met many needs.27

                                                      
21 McConkie and Ostler, Revelations, 650; Robinson and Garrett, 

A Commentary, 3:134-135. 
22 "History, 1838–1856, volume A-1 [23 December 1805–30 Au-

gust 1834]," p. 270, The Joseph Smith Papers, accessed February 

2, 2017, http://www.josephsmithpapers.org/paper-summary/his-

tory-1838-1856-volume-a-1-23-december-1805-30-august-

1834/276-277. 

23 Revelation, 2-28 December 1832 [D&C 88:1-126], JSP, 

D2:335, though n248 mentions that they work on the temple pro-

ceeded slowly enough that in June 1833, the Lord had to chastise 

them for inaction, after which the work began in earnest. 

24 Letter to William W. Phelps, 11 January 1833, JSP, D2:365-

367. 

25 Letter to William W. Phelps, 11 January 1833, JSP, D2:367-

368. 
26 Harper, Making Sense, 318-321. 

27 Robinson and Garrett, A Commentary, 3:132-133. 
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