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D&C 133 - 134 
Lesson 31, Doctrine & Covenants, Adult Religion Class, Monday, 15 May 2017 

David A. LeFevre 

General Introduction 

These two revelations are tucked away at the end of the 

Doctrine and Covenants, completely out of date order. We 

might call them the ‘flashback pair,’ with the revelation 

just before them being Joseph Smith’s last and the one 

right after it honoring the fallen Prophet and his brother. 

These two sections—one an important revelation and the 

other a declaration of beliefs—were put last because they 

act as summaries of key messages and positions taken by 

the Church in its early years, and (in the case of D&C 134) 

because the book was mostly printed.  

Nevertheless, their messages are as timely as today’s head-

lines—indeed, they guide us in decision-making today be-

cause their themes and principles are long-lasting, even 

eternal. They have both helped steer the Church to become 

what it is today and merit our study to never forget the 

principles taught. 

Summary Chronology 

D&C 133 

• Sat, 29 Oct 1831, Hiram, OH – JS received D&C 66. 

• Sun, 30 Oct 1831, Hiram, OH – JS received D&C 

65. 

• Tue-Wed, 1-2 Nov 1831, Hiram, OH – A two-day 

conference was held at the John Johnson farm, with 

one of the key topics being the desire to publish Jo-

seph Smith’s revelations. Resolved to publish 10,000 

copies (later reduced to 3,000). Several revelations 

were received in conjunction with the conference 

(D&C 1, 67, 68). 

• Thu, 3 Nov 1831, Hiram, OH – JS received D&C 

133. 

D&C 134 

• Mon, 17 Aug 1835, Kirtland, OH – Oliver 

Cowdery authored D&C 134. JS left on a mis-

sion to Michigan either on this date or just before 

it. 

• Sun, 23 Aug 1835, Kirtland, OH – JS returned 

from trip to Michigan. 

• Sep 1835, Kirtland, OH – Doctrine and Cove-

nants first was available for purchase. 

D&C 133 – The Last Days 

Date and Location 

Thursday, 3 November 1831, Hiram, OH 

Setting 

The brethren held a two-day conference in Hiram, Ohio, at 

the John Johnson farm, on 1-2 November 1831. Several 

revelations were received at the conference—sections 1, 

67, and 68. There were two main topics of interest: pub-

lishing the revelations in the Book of Commandments, and 

spreading the gospel through missionary work. Section 1 

was received specifically as a preface to the revelations, 

designated as such in the text itself. 

The day following the conference, when many of the breth-

ren were still present, another revelation was received, 

D&C 133. This one was soon declared to be the appendix 

to the Book of Commandments, becoming a bookend with 

D&C 1 to that publication. 

D&C 133 is very millennial in content and eschatological 

in emphasis. It speaks of the wickedness of the last days, 

the great call for the righteous to flee the wicked world and 

come to Zion, the coming judgment on the wicked, and the 

responsibility of the early Church to carry that message to 

all. It echoes themes in revelations given just prior—the 

gathering to Zion, the building of a temple, watching and 

being prepared for the judgments of the last days—but it 

also develops new themes that carry forward into subse-

quent revelations, including events associated with the Sec-

ond Coming, the return of Israel to Jerusalem, the two 

world headquarters of the Millennium in Israel and Mis-

souri. It equates the wicked world with Babylon more than 

any other section (four times) and commissions a bold en-

deavor for a handful of men to take the gospel message to 

the entire world. While other revelations called people to 

specific missions and assignments, this one gives the 

Lord’s reasons for all the work, and the urgency behind it. 
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Because of its initial position as an appendix (or better, an 

end-summary), D&C 133 has always been in or near the 

back of the published revelations, even though that puts it 

way out of chronological sequence. 

Documents and Publication 

The oldest copy is in RB1 (116-121; JSP, D2:114-121). It 

was first published in The Evening and the Morning Star 

(May 1833), then as Section 100 in 1835. 

Outline 

• Prepare for the Second Coming (1-6) 

• Flee from Babylon (7-16) 

• The return of Christ (17-35) 

• The gospel restored (36-40) 

• Judgment on the wicked (41-51) 

• The year of the redeemed (52-56) 

• Preaching to the world (57-74) 

Commentary 

Prepare for the Second Coming (1-6) 

1 Hearken, O ye people of my church. “Hearken” is a 

common starting phrase in many revelations, especially inn 

1831 revelations, including D&C 1:1, 41:2; 42:1; 43:1 and 

15; 45:1 and 6; 46:1; 50:1; 57:1; 58:1; 62:1; 64:1; 67:1; 

70:1; 72:1; and 78:1. To “hearken” is to hear but also to 

take action, to obey what you have heard. 

2 The Lord who shall suddenly come to his temple. From 

Malachi 3:1 (3 Nephi 24:1), the only other mention of his 

coming “suddenly” is in D&C 36:8. However, other scrip-

tures mention Christ coming to the temple (e.g., 42:36). 

The idea of building a temple in Zion was just introduced 

to the Church in the summer of 1831 when Church leaders 

dedicated land in Independence, Missouri for that purpose. 

Now in the fall, the Lord puts some urgency behind their 

efforts; he needs a temple to suddenly come to. 

2 come down upon the world. The opposite of what those 

in the temple will experience with his coming, the “un-

godly” will experience “a curse to judgment.” 

3 make bare his holy arm. Like ‘girding up the loins,’ 

making bare the arm is getting ready for work or action; 

God is going to work hard for the salvation of mankind. 

4 sanctify yourselves. To sanctify is to set something or 

someone apart for a specific, usually divine purpose. An-

other equivalent term is ‘make holy.’ 

5 Be ye clean that bear the vessels of the Lord. From 

Isaiah 52:11 (3 Nephi 20:41). This was quoted once before 

in the Doctrine and Covenants 38:42. The reference is to 

the temple (v. 2), such as the priests and Levites who car-

ried the various instruments used in temple worship. 

6 Call your solemn assemblies. From Joel 1:14; 2:15. This 

is the first chronological use of this phrase, also tying to 

temple worship. The term was used in the revelations in the 

Doctrine and Covenants leading up to the dedication of the 

Kirtland temple but not after that (see D&C 88:70, 117; 

95:7; 108:4; 109:6, 10). 

Flee from Babylon (7-16) 

7 Go ye out of Babylon. The concept is echoed in Jeremiah 

50:8 and in the metaphor of Babylon used repeatedly in 

Revelation (14:8; 16:19; 17:5; 18:2, 10, 21), though that 

book never calls for the Saints to leave her, specifically, 

because in John’s chronology, that has already happened. 

We get a sense of Babylon’s days of glory in the Apoca-

lypse but most of the laments are about her fall because 

judgment is already upon her. 

8 Send forth the elders of my church. The Church in late 

1831 was a few hundred members, at most. Yet the call 

was far-reaching, for elders to go to the whole world—the 

nations, the islands, foreign lands, the Gentiles and the 

Jews—and teach important truths. 

9 Go ye forth unto the land of Zion. The main cry of the 

elders was to gather to Zion, meaning Jackson County, 

Missouri, which had just been identified as the central 

place of Zion in the summer of 1831. 

9 that her stakes may be strengthened. The imagery of 

stakes that hold down tent Zion and are moved add as the 

tent is enlarged to allow more people into it is from Isaiah 

33:20 and 54:2. The first use of the term in a modern reve-

lation pre-dated this revelation by just two days (D&C 

68:25-26). 

10 Awake and arise. Though several Old Testament scrip-

tures use these terms together (Judges 5:12; Psalms 7:6; 

44:23; Isaiah 26:19; Habakkuk 2:19, it’s in the Book of 

Mormon that the words are found in direct proximity (2 

Nephi 1:14; Moroni 10:31). The only other use in the Doc-

trine and Covenants is from the summer of 1838, calling 

some of the brethren in Kirtland to stop coveting land and 

possessions and come to Missouri. Here it is to the world 

from the elders—“Prepare yourselves for the great day of 

the Lord.” 

10 go forth to meet the Bridegroom. See Matthew 25:1-6, 

where the parable is to the ten young women to go out and 

meet the bridegroom as he comes for the wedding. Like the 

young women, we are asked well ahead of time to be pre-

pared; will we do it? 

11 ye know neither the day nor the hour. A quote from 

Matthew 25:13. It says we can’t know the specific day or 

hour but it doesn’t say we can’t know the season as we 
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watch for the prophesied signs, many of which are given 

here in this revelation. 

12 the Gentiles flee unto Zion. This is the first mention of 

the idea of two world center-places, one for Gentiles and 

one for Jews in Jerusalem (v. 13). See also v. 20-21. 

13 the mountains of the Lord’s house. The plural is signif-

icant, as the only temple discussed so far was the one in In-

dependence. This anticipates multiple temples in the 

Church but more importantly, one in Zion and one in Jeru-

salem, neither of which exist yet today, before the Second 

Coming. 

14 wickedness, which is spiritual Babylon. To clarify the 

metaphor, Babylon is defined as “wickedness,” not just a 

physical place. Likewise, Zion is “the pure in heart” 

(though not until 1833 in D&C 97:21, but see Moses 7:18). 

15 let not your flight be in haste. “Come to Zion” was the 

call but equally important was to come in an orderly way, 

letting “all things be prepared” ahead of coming. 

15 let him not look back lest sudden destruction. A refer-

ence to Lot’s wife, who looked back, perhaps regretting 

their decision to flee the city before it was destroyed, and 

she turned to salt (Genesis 19:26). 

16 commandeth all men everywhere to repent. Before the 

Church was even organized or the Book of Mormon pub-

lished, the Lord’s instruction was “Say nothing but repent-

ance unto this generation” (D&C 6:9). Without the call to 

repent, change, and make transforming covenants with 

God, the Church would just be a nice social organization. 

With the call to repent and priesthood authority to enable 

true change in lives through the Holy Ghost, we can make 

new creatures of us all.  

The return of Christ (17-35) 

17 God hath sent forth the angel. The obvious association 

with Moroni is immediately noted, but the symbolic mes-

sage is for many messengers from God to prepare the way 

for Christ’s coming. 

17 make his paths straight. Matthew 3:3 (and Mark 1:3 

and Luke 3:4) quote Isaiah 40:3, which all come into play 

here. Anciently, heralds would precede a great man, not 

only announcing his coming but literally making the road 

he would come on clear, smooth, and “straight” to make 

his journey easier. In our day, we prepare for the Second 

Coming by preparing the world with the gospel message, 

the call to repent, and the plea to gather to holy places and 

make sacred covenants. All those things make paths 

straight (and straighten out many lives) so the earth is 

ready for his coming. 

18 the Lamb shall stand upon Mount Zion. From Revela-

tion 14:1, where the Lamb stands on the mountain with 

144,000. 

18 Father’s name written on their foreheads. In the an-

cient world, slaves would sometimes have the master’s 

name tattooed on their hands or foreheads to signify per-

manent ownership. So the 144,000 symbolic followers of 

God have his name on their foreheads, meaning they are 

committed to him and permanently his. 

20 he shall stand upon the mount of Olivet. See Zechariah 

14:4, a prophecy where the Messiah stands on the Mount 

of Olives as it breaks in half, leaving a “great valley” in the 

middle of the mountain, with openings on the east and 

west, allowing the inhabitants of Jerusalem to flee tragedy 

and be safe with this great Messiah, who they recognize 

not at first, until they see his hands and feet (Zechariah 

13:6; also Acts 1:11-12). The Messiah also stands on the 

ocean (putting his feet on it shows his total control over it) 

and islands in the sea, and on Zion itself. 

21 voice out of Zion, and he shall speak from Jerusalem. 

This is the clearest scripture describing the ‘two capitals’ 

concept during the Millennium, with the Lord directing the 

world from both locations in Israel and Missouri. It helps 

us better understand less clear passages, such as Isaiah 2:2-

3, where both places are mentioned but not clearly as two 

centers of world government. 

22 many waters . . . great thunder. See Revelation 14:2, 

from which this is nearly a quote, but also Psalm 29:3; 

93:4; Ezekiel 43:2; Revelation 1:15. Note that in Revela-

tion 19:6, the “great multitude” that is praising the Lord 

also speaks with a voice that is like “many waters” and 

“mighty thunderings.” 

23 driven back into the north countries. Jeremiah prophe-

sied of a return from “the north countries” (Jeremiah 31:8), 

by which he probably meant the land of Assyria and Baby-

lon. But there is more at work here, as the waters of the 

ocean are driven north, causing islands to become one land. 

Revelation mentions islands and mountains moving in the 

last days (6:14; 16:20), representative of a massive change 

in the landscape. 

24 in the days before it was divided. This refers to an ob-

scure and unclear reference in Genesis 10:25 about the 

earth being divided in the days of Peleg. Some take that to 

mean a huge division of the landmasses of the earth, but 

geologically there is no evidence for such a recent, huge 

event. Since this is the only real reference in scripture re-

ferring to this event, time will only tell how much is literal 

and how much is symbolic. 

25 shall reign over all flesh. D&C 49:6 anticipates this 

event of the Lord being king over the whole earth, as does 

1 Chronicles 16:31; Psalms 97:1; 99:1; Jeremiah 23:5; and 

Revelation 19:15-16. 
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26 they who are in the north countries. Those in the 

“north countries” are the ‘lost’ tribes taken captive by As-

syria and Babylon. This prophecy stands alone in canon-

ized scripture, predicating divine help through prophets do 

“smite the rocks” and melt ice so these people can return. 

However, in Joseph Smith’s Bible was a passage that he 

surely knew, from 2 Esdras 13:40-47, that spoke of the ten 

tribes leaving Assyria, heading north supported by mira-

cles, and predicting their eventual return by the same mi-

raculous power, with God blocking rivers that they might 

pass over and return to their previous homes. 

27 an highway shall be cast up. Another unique prophecy 

but echoing the call of Isaiah 62:10 to “cast up the high-

way” in preparation for the Lord’s coming. 

28 Their enemies shall become a prey. The language ech-

oes 2 Kings 21:14 but again is unique to this prophecy. 

29 pools of living water. Jesus is the living water (Jeremiah 

2:13; John 4:10) but it will one day come out of Jerusalem 

and heal the world (Zechariah 14:8). Like all these verses 

about the gathering of the ten tribes, it’s unclear how much 

is symbolic language and how much is literal; the “barren 

deserts” of the wicked world would certainly be healed by 

the “living water” of Christ and his reign, for example. 

30 they shall bring forth their rich treasures. “They” 

likely refers to the tribes coming out of the north. In D&C 

63:41, Church members were promised that if they sent 

their “treasures” to Zion, they would be greatly blessed. In 

this case, the treasures come from returning tribes who are 

led by prophets to come worship the new king of the earth. 

31 the everlasting hill shall tremble. This is the only use of 

this phrase in the Doctrine and Covenants and has allusion 

to Genesis 49:26, the blessing of Israel to his son, Joseph. 

32 they fall down and be crowned with glory. The lost 

tribes will come to Zion and fall down before the Lord, 

who will crown them with glory by “the hands of the serv-

ants of the Lord.” 

33 songs of everlasting joy. Originally from Isaiah 35:10, 

this idea of the righteous coming to Zion singing joyful 

songs was also in D&C 45:71; 66:11; and Moses 7:53. 

D&C 84:99-102 records one of the songs they will sing. 

34 richer blessing upon the head of Ephraim. The lost 

tribes experience in the last days was described, and even 

“richer” blessings were promised to those of the tribe of 

Ephraim, which is most of the members of the Church in 

that day and ours, based on lineage and inheritance. 

35 Judah . . . shall be sanctified in holiness. Not only the 

lost tribes and Ephraim but Judah also shall be made holy 

again to the Lord and will be blessed with his presence 

“day and night.” 

The gospel restored (36-40) 

36 sent forth mine angel. See v. 17. Though the angel (or 

angels) have appeared to a few in the past, bringing keys 

and restored truth and knowledge, in the day of the Coming 

of the Lord, they will appear “unto many” on the earth. 

37 gospel shall be preached unto every nation. An im-

portant sign of the last days is that the whole world will 

have the opportunity to hear the gospel message. Until that 

happens, we can safely say the Second Coming is not yet. 

38 Fear God and give glory to him. In a world that gives 

glory to those with wealth, fame, power, or even a great 

YouTube channel, the message of the servants of God in 

the last days to recognize and fear the judgments he has 

promised upon the wicked is a critical one. 

39 worship him that made heaven, and earth. The call of 

the missionaries is to acknowledge the God who created all 

things and who thus has power over all things. 

40 rend the heavens. The last days will be a time of misery 

for many, who will seek for the Lord and ask for him to 

come down. 

Judgment on the wicked (41-51) 

41 it shall be answered upon their heads. Because they are 

unrepentant and wicked, the very power they hoped the 

Lord would manifest to fix the world will be a “melting 

fire” to them, causing the earth’s waters to boil. 

42 all nations shall tremble. When Jesus comes, no one 

shall be left wondering about his power and authority. All 

will not only know him but will tremble in his presence. 

43 terrible things, things they look not for. Many will ex-

pect a Second Coming without consequences, at least for 

them personally. They embrace the message of God’s love 

but don’t understand that we must also fear him (Revela-

tion 14:7). 

44 meet him who rejoiceth and worketh righteousness. 

Though the wicked must fear and tremble, the righteous 

will rejoice and meet the Lord in his coming with joy. 

45 great things thou hast prepared. A near quote of Isaiah 

64:4, which Paul also quoted in 1 Corinthians 2:9. The plan 

of God has always included “great things” for those doing 

their best to live according to his commandments and who 

rely on the mercies of Christ to become justified and sanc-

tified. 

46 cometh down from God in heaven with dyed garments. 

When people see Jesus returning, they will notice his cloth-

ing that appears dyed. This verse and the next two echo 

Isaiah 63:1-3. 

48 red in his apparel. Nearly quoting Isaiah 63:2, when we 

first see him, we will not understand the nature of what 
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changed the color of his clothing; see. 51 and Revelation 

19:11-15. 

49 sun shall hide . . . moon shall withhold . . . stars shall 

be hurled. There are several scriptures that speak of these 

or similar events (e.g., Isaiah 13:10; Joel 2:10, 31; D&C 

29:14; 34:9). They are very symbolic of the withdrawal of 

the presence of the Lord, which lights up and powers the 

whole universe. 

50 I have trodden the wine-press alone. No one but Christ 

could do he did for us. Revelation 19:15 calls the wine-

press “the fierceness and wrath of Almighty God.” 

51 stained all my raiment. Having trampled the wicked “in 

fury,” their blood is what actually turns Jesus’ clothing red. 

The year of the redeemed (52-56) 

52 the year of my redeemed is come.  “My redeemed” are 

those make clean by the blood of the Lamb, who will 

“mention the loving kindness of their Lord,” counting all 

their blessings given by God’s grace. 

53 In all their afflictions he was afflicted. Like Isaiah 

53:4-5, where the Messiah has “borne our griefs, and car-

ried our sorrows,” “wounded for our transgressions” and 

“bruised for our iniquities.” Alma 7:11-12 declares that “he 

will take upon him the pains and sicknesses of his people” 

and take on him our infirmities. In this verse, he is afflicted 

with us; everything we feel he also feels, so he fully under-

stands “how to succor his people” (Alma 7:12). 

54 Enoch . . . Noah . . . Moses. These three Old Testament 

prophets were called out from “them all [in] the days of 

old” (v. 53) as heads of dispensations. They were redeemed 

by Christ, along with “they who were with [them].” 

55 who were with Christ in his resurrection. The prophets 

in v. 54 plus Elijah and John (presumably John the Baptist) 

were declared to have been resurrected with Jesus. Mat-

thew said, “many bodies of the saints which slept arose” 

with Jesus (Matthew 27:52). 

56 the graves of the saints shall be opened. Likewise, at 

his Second Coming, there will be a large group of resur-

rected saints who will rise and ‘stand on the right hand of 

the Lamb” as he stands on Mount Zion (Israel) and at the 

New Jerusalem (North America) and sing songs of praise. 

Preaching to the world (57-74) 

57 sent forth the fulness of his gospel. In anticipation of 

the “year of my redeemed” and to give all men the oppor-

tunity to “be made partakers of the glories which were to 

be revealed,” the restored gospel was given to men through 

the Prophet Joseph Smith in our day. 

58 To prepare the weak. Paul taught that God chose the 

foolish and weak, in the eyes of the world, to carry his 

message and “confound the wise” (1 Corinthians 1:27). In 

the revelation given just two days before this one, the Lord 

taught that weak would break down the strong and the ful-

ness of the gospel would be “proclaimed by the weak and 

the simple” (D&C 1:19, 23). That concept is extended here, 

teaching that the gospel is restored in our day “to prepare 

the weak” for that work, that “two shall put their tens of 

thousands to flight.” 

59 thresh the nations by the power of his Spirit. The word 

“thresh” is only found one other time in the Doctrine and 

Covenants, where it is used exactly like here (“thresh the 

nations by the power of my Spirit,” D&C 35:13). To 

“thresh” is to trample or walk on, usually with grain in or-

der to separate it from the husk, for eating. To “thresh the 

nations” mean to separate out the wheat and the chaff by 

trampling on them all. It’s a difficult process for the grain 

but the only way to separate the edible and useful wheat 

kernel from the chaff that surrounds it. It’s a powerful met-

aphor for the work of the “weak things” in the last days, as 

directed by “the power of his Spirit,” to find the elect. 

60 now are to go forth unto all flesh. When Joseph’s first 

revelations, or “commandments,” were given, they were 

for the small band of members he had gathered around 

him. But two days before this revelation, Church leaders 

had determined to try and publish ten thousand copies of 

the Book of Commandments, an audacious goal, that all 

can read the worlds of the Lord to the world. 

61 according to the mind and will of the Lord. The Lord 

confirmed that the publishing of the commandments was 

his own desire. 

62 him that repenteth and sanctifieth . . . shall be given 

eternal life. To repent with humility leads to the process of 

justification, or forgiveness of sins and setting ourselves 

right before God, a status only achieved through the Atone-

ment of Christ. After we are justified, we can be sanctified, 

which is the power of the gift of the Holy Ghost through 

the Atonement, to change and transform us into new crea-

tures, to make us ready to enter the presence of God (Mo-

siah 27:25-26). 

63 hearken not . . . should be cut off. There are twenty-

one scriptures in Exodus, Leviticus, and Numbers that 

speak of actions and sins that would cause someone to be 

“cut off from among his people” (e.g., Leviticus 17:4). The 

likely reference, however, is Deuteronomy 18:18-19, 

which doesn’t use the words “cut off” but does required the 

people to hearken to the prophet that will be raised up, like 

Moses, to speak the commandments of the Lord. Whoever 

does “not hearken,” the Lord promises, “I will required if 

of him.” 

64 written by the prophet Malachi. The verse quoted is 

Malachi 4:1, which speaks of the day of the Lord being like 

a burning oven which will burn the proud and the wicked, 
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burning off their branches and shoots, leaving nothing but 

stubble, meaning burned chaff. 

66 no man among you received me. The Lord’s answer to 

the wicked, mentioned in v. 63-64, is that no “received” 

him, meaning accepted him for who he was and listened to 

his teachings. For that, they are “driven out.” 

67 my arm was not shortened at all that I could not re-

deem. Even though he continued to call to his people with 

no answer, the Lord confirmed that he was as anxious as 

ever, and as powerful as ever, to save them. Verses 67-69 

are a close paraphrase of Isiah 50:2-3. 

68 I dry up the sea, I make the rivers a wilderness. Giving 

several examples of his power, he started with drying up 

the sea. There are at least two examples of that in scripture: 

Exodus 14:1-31 and Joshua 3:14-17. 

69 clothe the heavens with blackness. The heavens turning 

black, as if covered with sackcloth (heavy, goat-hair mate-

rial), is the second example of the Lord’s power, something 

that only he can do. 

70 he shall lie down in sorrow. Still speaking to the 

wicked who did not hearken, the Lord’s promise was that 

they shall have sorrow in death, instead of hope (like those 

in v. 62). 

71 ye believed not my servants. The reason for their fate is 

that they didn’t obey God’s voice which came to them 

from his servants; though the servants were sent, the 

wicked did not receive them. 

72 they sealed up the testimony and bound up the law. 

Compare Isaiah 8:16. The servants, duly commissioned by 

God and rejected by the wicked, are a testimony that God’s 

words have been ignored, preparing the way for the wicked 

to be “delivered over unto darkness.” 

73 go away into outer darkness. “Outer darkness” is only 

mentioned twice in the Doctrine and Covenants, and this is 

the first one chronologically (the other is D&C 101:91). 

Though the term is not used, D&C 76 alludes to this same 

fate for the sons of perdition, calling it “the lake of fire and 

brimstone,” “the second death,” and “everlasting punish-

ment” (D&C 76:30-49). 

74 the Lord your God hath spoken it. Not only confirming 

the source of the revelation and information recorded here, 

but confirming the words themselves, for when God 

speaks, we can be assured of its truth. 

Results 

D&C 133 is a remarkable revelation to a young Church. It 

is vast and eschatological, explaining the reasons behind so 

many of the commandments given in other, earlier revela-

tions. We still await many of the events and signs de-

scribed herein, but the commandment to the weak to take 

the gospel to all the world is ongoing, such that millions 

have now embraced the message first restored through the 

young Prophet, Joseph Smith.

D&C 134 – Declaration on Government and Law 

Date and Location 

Monday, 17 August 1835, Kirtland, OH 

Setting 

After the press in Independence, Missouri, was destroyed 

in the summer of 1833 by angry local citizens, printing 

ended for the Book of Commandments, the first effort to 

print the revelations of Joseph Smith. It was soon deter-

mined to purchase another printing press and put in 

Kirtland, Ohio, and print the scriptures again. The collec-

tion was expanded with additional revelations received 

since 1833, and a section of lectures was added at the be-

ginning, giving it the name Doctrine (lectures) and Cove-

nants (revelations). 

Printing was well under way in August 1835. Joseph Smith 

and Frederick G. Williams, two members of the publication 

committee for the volume, were off on a mission to Michi-

gan. The other two members, Oliver Cowdery and Sidney 

Rigdon, led a conference held on 17 August 1835, to put to 

a vote of acceptance the final volume. After the conference 

voted to approve the revelations, William W. Phelps first 

stood up and read an article on marriage, then Oliver 

Cowdery arose and read a second article on government, 

entitled “Declaration on Government and Law.” Both were 

likely authored by Cowdery and were considered not reve-

lations but statements of belief. In that context, both were 

voted on and accepted by the conference. The latter be-

came D&C 134. Both were added at the end of the book, 

partly because most of the book was already printed and 

partly because they were presented as appendices to the 

revelations. 

The document deals with the tension the Saints felt after 

being expelled by mob forces in Jackson County, Missouri, 

in 1833. Church members lost their property, their right to 

worship as they pleased, their right to vote, and were 

abused by the very government that declared their liberty 

and rights as fundamental to a successful society. They ap-

pealed to government officials, judges, and more, to have 
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their rights and lands restored to them, but they received no 

support from any quarter. These tragedies and the lack of 

government support for their constitutional rights caused 

many to speak bitterly of Missouri officials, while still try-

ing to declare their support for the principles espoused in 

the Constitution. 

When Joseph and Frederick G. Williams returned from 

their mission, Joseph first learned about Oliver’s docu-

ments. He may not have immediately approved of the doc-

uments, but later he quoted from the government declara-

tion and endorsed its teachings. The declaration on mar-

riage was later (1876) replaced in the Doctrine and Cove-

nants by D&C 132. 

Each statement (which are now verses) starts with “We be-

lieve” except verse 9 which begins “We do not believe.” 

Documents and Publication 

The oldest copy is from the first printing in the Messenger 

and Advocate (August 1835), with the next printing availa-

ble just days later, when it was included as section 102 in 

1835. 

Outline 

• Purpose of governments (1-4) 

• Uphold good governments (5-8) 

• Religion and government (9-10) 

• Self-defense (11-12) 

Commentary 

Purpose of governments (1-4) 

1 governments were instituted of God. This does not mean 

that every government on the earth, past, present, or future, 

was instituted by God. Rather, the concept of government, 

the need to have collective laws that govern society and be-

havior, comes from God. From an 1835 perspective, this is 

a declaration that the federal and state governments were 

put in place by God, as devised by the founding fathers of 

the United States. 

1 he holds men accountable. People in authority in gov-

ernment are directly accountable to their Maker for their 

actions in making and administering laws. They will be 

blessed if they act “for the good and safety of society” but 

judged harshly for abuses of power. 

2 free exercise of conscience, the right and control of 

property, and the protection of life. While fundamental 

principles of what good government is, these are also the 

three areas of complaint the Saints had after being driven 

from Jackson County. They lost their ability to exercise 

choice, control their own purchased properties, or protect 

their lives from those who conspired to drive them out and 

even kill them. 

3 such as will administer the law in equity and justice 

should be sought. Governments are not faceless entities 

but are made of people fulfilling various roles. One such 

role is enforcement of the laws, seeking to support victims 

of abuse and stop and punish those who breaks the laws. 

The belief that such people should be good and honorable 

people is fundamental to this declaration, regardless of the 

form of government. 

4 religion is instituted of God. This is the same statement 

as in v. 1 pertaining to governments. It puts religious rights 

and liberties on equal footing with governmental claims to 

enforce behavior. This verse is critical in establishing the 

position that because of that equality, governments do not 

have the right to pass laws that “interfere in prescribing 

rules of worship.” Many governments around the world in 

that, and some still in ours, have state religions where the 

government sponsors one form of worship over another. 

The declaration says that governments should “never con-

trol conscience” or “suppress the freedom of the soul.” 

Uphold good governments (5-8) 

5 all men are found to sustain and uphold the respective 

governments in which they reside. Latter-day Saints had 

been charged with wanting to subvert the government. Jo-

seph was charged with treason on more than one occasion. 

But the Saints could point to this declaration and proudly 

say that their religion binds them to sustain their govern-

ment. “Sedition and rebellion are unbecoming,” it states, 

though with the condition that governments receive such 

support only while its citizens are “protected in their inher-

ent and inalienable rights.” Governments can and should 

pass laws “to secure the public interest,” but cannot take 

away “freedom of conscience.” 

6 man should be honored in his station . . . to the laws all 

men owe respect and deference. Latter-day Saints declared 

that they also support elected or appointed officials in vari-

ous government positions and the laws they create, because 

“without them peace and harmony” would not exist. But 

human laws only exist to regulate affairs between men and 

nations; God’s laws regulate affairs between God and man. 

In both cases, men are answerable to God for their choices 

and actions. 

7 the free exercise of their religious belief. Governments 

have an obligation to pass laws that protect everyone in 

their ability to worship according to their own choices, as 

long as that worship doesn’t break other just laws or cause 

“sedition nor conspiracy.” 

8 crime should be punished. Those who committed crime 

against the Saints in Missouri went unpunished, making 

this a significant point. The declaration boldly states that 
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“all men” should bring offenders to justice; it’s not enough 

to look only to the government to enforce good laws. 

Religion and government (9-10) 

9 We do not believe it just to mingle religious influence 

with civil government. Whether it is state-sponsored reli-

gion or just laws that favor one religion over another, the 

declaration stands against such favoritism. Where one reli-

gion is preferred, by definition another must be denied cer-

tain “spiritual privileges,” including civil rights to practice 

religion in freedom of conscience. 

10 religious societies have a right to deal with their mem-

bers. Internal affairs between members or leadership and 

members of a church should be handled by the religious or-

ganization and not by the government. But not religious so-

ciety has the right to pass judgments that would include 

civil rights, property, or life, including any physical pun-

ishment for any reason. The ultimate and only recourse a 

religion has is the standing of a person within that society, 

of which the ultimate decision would be excommunication, 

or cutting that person off from fellowship and participation 

in that society. 

Self-defense (11-12) 

11 men should appeal to the civil law. When things go 

wrong having to do with property, rights, or “personal 

abuse,” the first course of action is to appeal to the civil 

government for assistance. However, the declaration is 

clear that this does not preclude any person or group of 

people from defending themselves “from the unlawful as-

saults and encroachments” in times where an appeal cannot 

be made with sufficient time to afford relief. 

12 just to preach the gospel. Churches not only have the 

right to exist and be protected by the government in their 

freedom of worship, but the declaration states that they 

have the right to share their beliefs with others. For Latter-

day Saints, this means raising the warning voice “to save 

themselves from the corruption of the world.” There is one 

caveat, in 1835, that no longer applies today: the declara-

tion takes the position that those preaching any gospel have 

no right to “interfere with bond-servants”—southern 

slaves—which would include teaching and baptizing them 

against their masters’ will. This was another challenge in 

Missouri, where Latter-day Saints were perceived as pre-

dominantly northern abolitionists, threatening the status 

quo in Missouri, a slave state. This declaration put the 

Church in a position that they hoped would settle that issue 

with Missourians. The carefully worded statement did not 

endorse slavery, but did allow for its existence, and said it 

was wrong to share the gospel with slaves contrary to their 

owners’ wishes, lest the slaves become “dissatisfied with 

their situations in this life.” 

Results 

The Declaration on Government and Law served the 

Church well during the Missouri persecutions and the Nau-

voo time as well. Being able to hold up an 1835 declaration 

that stated their support for the Constitution and the United 

States government proved strongly the Church’s true posi-

tion in later years. 

When Joseph Smith and others wrote the Wentworth letter, 

it included articles of faith to summarize Church beliefs. 

Two of them, 11 and 12, were influenced by the declara-

tion. 

Works Consulted 

For text and publication notes: 

RB1 – Revelation Book 1, from JSP, MRB:8-405. 

RB2 – Revelation Book 2, from JSP, MRB:407-665. 

EMS – The Evening and the Morning Star, June 1832-May 1833, from JSP, R2:202-299. 

NKW – Newel K. Whitney papers (various Dx volumes) 

SGN – Sidney Gilbert Notebook (various Dx volumes) 

1833 – Book of Commandments, printed in 1833, from JSP, R2:13-193. 

1835 – Doctrine and Covenants, printed in 1835, from JSP, R2:311-635. 

1844 – Doctrine and Covenants, printed in 1844, from JSP, R2:643-691. 

1876 – Doctrine and Covenants, printed in 1876. 

 

Allen, James B. and Glen M. Leonard, The Story of the Latter-day Saints. Salt Lake City: Deseret Book, 1976. 

Backman, Jr., Milton V., The Heavens Resound: A History of the Latter-day Saints in Ohio 1830-1838. Salt Lake City: 

Deseret Book, 1983. 

Black, Susan Easton, Who's Who in the Doctrine & Covenants. Salt Lake City: Deseret Book, 1997. 



9 

 

Black, Susan Easton and Andrew C. Skinner, eds., Joseph: Exploring the Life and Ministry of the Prophet. Salt Lake City: 

Deseret Book, 2005. 

Blumell, Lincoln H., Matthew J. Grey, and Andrew H. Hedges, eds., Approaching Antiquity: Joseph Smith and the An-

cient World. Provo, UT: Brigham Young University Religious Studies Center, 2015. 

Brewster, Hoyt W., Jr., Doctrine & Covenants Encyclopedia. Salt Lake City: Bookcraft, 1988. 

Brigham Young University, Hearken, O Ye People: Discourses on the Doctrine and Covenants, Sperry Symposium 1984 

(Sandy, Utah: Randall Book, 1984).  

Brigham Young University, Joseph Smith and the Restoration: The 34th Annual Sidney B. Sperry Symposium. Salt Lake 

City: Deseret Book Company and BYU Religious Studies Center, 2005. 

Bushman, Richard Lyman. Joseph Smith: Rough Stone Rolling. New York: Alfred A. Knopf, 2005. 

Cannon, Donald Q., and Lyndon W. Cook, Far West Record. Salt Lake City: Deseret Book Company, 1983. 

The Church of Jesus Christ of Latter-day Saints, “Revelations in Context,” https://history.lds.org/section/revelations. 

Compton, Todd, In Sacred Loneliness: The Plural Wives of Joseph Smith. Salt Lake City: Signature Books, 1997. 

Cook, Lyndon W., The Revelations of the Prophet Joseph Smith. Provo, UT: Seventy’s Mission Bookstore, 1981. 

Davidson, Karen Lynn, David J. Whittaker, Mark Ashurst-McGee, and Richard L. Jensen, eds. Histories, Volume 1: Jo-

seph Smith Histories, 1832–1844. Vol. 1 of the Histories series of The Joseph Smith Papers, edited by Dean C. Jessee, 

Ronald K. Esplin, and Richard Lyman Bushman. Salt Lake City: Church Historian’s Press, 2012. Hereafter JSP, H1. 

Davidson, Karen Lynn, Richard L. Jensen, and David J. Whittaker, eds. Histories, Volume 2: Assigned Histories, 1831-

1847. Vol. 2 of the Histories series of The Joseph Smith Papers, edited by Dean C. Jessee, Ronald K. Esplin, and Rich-

ard Lyman Bushman. Salt Lake City: Church Historian’s Press, 2012. Hereafter JSP, H2. 

Derr, Jill Mulvay, Carol Cornwall Madsen, Kate Holbrook, and Matthew J. Grow, eds. The First Fifty Years of Relief So-

ciety: Key Documents in Latter-day Saint Women’s History. Salt Lake City: Church Historian’s Press, 2016. 

Dirkmaat, Gerrit J., Brent M. Rogers, Grant Underwood, Robert J. Woodford, and William G. Hartley, eds. Documents, 

Volume 3: February 1833-March 1833. Volume 3 of the Documents series of The Joseph Smith Papers, edited by 

Ronald K. Esplin and Matthew J. Grow. Salt Lake City: Church Historian’s Press, 2014. Hereafter JSP, D3. 

Ehat, Andrew F. and Lyndon W. Cook. The Words of Joseph Smith. Provo, UT: Religious Studies Center, Brigham 

Young University, 1980. 

Esplin, Ronald K., Matthew J. Grow; Matthew C. Godfrey, eds., Joseph Smith’s Revelations: A Doctrine and Covenants 

Study Companion from the Joseph Smith Papers. Salt Lake City: Church Historian’s Press, 2016 (electronic version 

only). 

Garr, Arnold K., Donald Q. Cannon, and Richard O. Cowan, eds., Encyclopedia of Latter-day Saint History. Salt Lake 

City: Deseret Book, 2000. 

Gentry, Leland H., and Todd M. Compton, Fire and Sword: A History of the Latter-day Saints in Northern Missouri, 

1836-39. Salt Lake City: Greg Kofford Books, 2011. 

Godfrey, Matthew C., Mark Ashurst-McGee, Grant Underwood, Robert J. Woodford, and William G. Hartley, eds. Docu-

ments, Volume 2: July 1831-January 1833. Volume 2 of the Documents series of The Joseph Smith Papers, edited by 

Dean C. Jessee, Ronald K. Esplin, and Richard Lyman Bushman. Salt Lake City: Church Historian’s Press, 2013. 

Hereafter JSP, D2. 

Godfrey, Matthew C., Brenden W. Rensink, Alex D. Smith, Max H Parkin, Alexander L. Baugh, eds. Documents, Volume 

4: April 1834-september 1835. Volume 4 of the Documents series of The Joseph Smith Papers, edited by Dean C. 

Jessee, Ronald K. Esplin, and Richard Lyman Bushman. Salt Lake City: Church Historian’s Press, 2016. Hereafter 

JSP, D4. 

Hales, Brian C., Joseph Smith’s Polygamy, 3 vols. Draper, UT: Greg Kofford Books, 2013. 



10 

 

Hales, Brian C. and Laura H. Hales, Joseph Smith’s Polygamy: Toward a Better Understanding. Draper, UT: Greg Kof-

ford Books, 2015 (Kindle version). 

Harper, Steven C., Making Sense of the Doctrine & Covenants. Salt Lake City: Deseret Book, 2008. 

Hedges, Andrew H., J. Spencer Fluhman, and Alonzo L. Gaskill, eds. The Doctrine and Covenants: Revelations in Con-

text, the 37th Annual Brigham Young University Sidney B. Sperry Symposium. Provo, UT: BYU Religious Studies 

Center, 2008. 

Hedges, Andrew H., Alex D. Smith, and Richard Lloyd Anderson, eds. Journals, Volume 2: December 1841-April 1843. 

Vol. 2 of the Journals series of The Joseph Smith Papers, edited by Dean C. Jessee, Ronald K. Esplin, and Richard 

Lyman Bushman. Salt Lake City: Church Historian’s Press, 2011. Hereafter JSP, J2. 

Holzapfel, Richard Neitzel and Kent P. Jackson, eds., Joseph Smith the Prophet & Seer. Provo, UT: BYU Religious Stud-

ies Center, 2010. 

Jensen, Robin Scott, Robert J. Woodford, and Steven C. Harper, eds. Manuscript Revelation Books. Facsimile edition. 

First volume of the Revelations and Translations series of The Joseph Smith Papers, edited by Dean C. Jessee, Ronald 

K. Esplin, and Richard Lyman Bushman. Salt Lake City: Church Historian’s Press, 2009. Hereafter JSP, MRB. 

Jensen, Robin Scott, Richard E. Turley, Jr., and Riley M Lorimer, eds. Revelations and Translations, Volume 2: Published 

Revelations. Vol. 2 or the Revelations and Translations series of The Joseph Smith Papers, edited by Dean C. Jessee, 

Ronald K. Esplin, and Richard Lyman Bushman. Salt Lake City: Church Historian’s Press, 2011. Hereafter JSP, R2. 

Jessee, Dean C., Mark Ashurst-McGee, and Richard L. Jensen, eds. Journals, Volume 1: 1832–1839. Vol. 1 of the Jour-

nals series of The Joseph Smith Papers, edited by Dean C. Jessee, Ronald K. Esplin, and Richard Lyman Bushman. 

Salt Lake City: Church Historian’s Press, 2008. Hereafter JSP, J1. 

Jessee, Dean C., Personal Writings of Joseph Smith. Salt Lake City: Deseret Book, 2002. 

Jessee, Dean C., The Papers of Joseph Smith (2 vols.). Salt Lake City: Deseret Book, 1989, 1992. 

Leonard, Glen M., Nauvoo: A Place of Peace, a People of Promise. Salt Lake City and Provo, UT: Deseret Book and 

Brigham Young University Press, 2002. 

MacKay, Michael Hubbard, Gerrit J. Dirkmaat, Grant Underwood, Robert J. Woodford, and William G. Hartley, eds. 

Documents, Volume 1: July 1828-June 1831. Volume 1 of the Documents Series of The Joseph Smith Papers, edited 

by Dean C. Jessee, Ronald K. Esplin, and Richard Lyman Bushman. Salt Lake City: Church Historian’s Press, 2013. 

Hereafter JSP, D1. 

Mackley, Jennifer Ann, Wilford Woodruff’s Witness: The Development of Temple Doctrine. Seattle, WA: High Desert 

Publishing, 2014. 

Marsh, W. Jeffrey, with Jennifer Johnson and Celeste Pittman, The Eyewitness History of the Church: Volume 1, The 

Restoration, 1800-1833. Springville, UT: CFI, 2005. 

McConkie, Joseph Fielding, Craig J. Ostler, Revelations of the Restoration. Salt Lake City: Deseret Book, 2000. 

Millet, Robert L. and Kent P. Jackson, Studies in Scripture, Volume 1: The Doctrine and Covenants. Sandy, UT: Randall 

Book Company, 1984. 

Newell, Linda King and Valeen tippets Avery, Mormon Enigma: Emma Hale Smith. Garden City, NY: Doubleday & 

Company, Inc., 1984. 

Ostler, Craig James, Michael Hubbard MacKay, and Barbara Morgan Gardner, Foundations of the Restoration: Fulfill-

ment of the Covenant Purposes. Provo, UT: Brigham Young University Religious Studies Center, 2016. 

Parkin, Max H, “Joseph Smith and the United Firm: The Growth and Decline of the Church’s First Master Plan of Busi-

ness and Finance, Ohio and Missouri, 1832-1834,” in BYU Studies, 46:3 (2007). 

Proctor, Scot Facer and Maurine Jensen Proctor, eds., The Revised and Enhanced History of Joseph Smith by His Mother. 

Salt Lake City: Deseret Book, 1996. 

Robinson, Stephen E., and H. Dean Garrett, A Commentary on the Doctrine and Covenants (4 vols.). Salt Lake City: 

Deseret Book, 2005. 



11 

 

Smith, Joseph, History of the Church. Edited by B. H. Roberts (7 vols.). Salt Lake City: Deseret Book, 1980. Hereafter 

HC. 

Staker, Mark Lyman, Hearken, O Ye People: The Historical Setting of the Joseph Smith’s Ohio Revelations. Salt Lake 

City: Greg Kofford Books, 2009. 

Vogel, Dan, ed., Early Mormon Documents (5 vols.). Salt Lake City: Signature Books, 1996-2003. 


